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Reafon to all Mankind ; and enlarg’d and imiprovd
by the Help and Light of Revelation. Hence it
was the Do&rine of the Stoics + that the Original of
Law was deriv'd from God and Natwre. So. that
Humane Lawsin General, whether Ecclefiaffical of
Civil, that have a true and right Foundation, are on- -
ly particular Deduétions from the general Principles
of Nature or Reafon, or from the reveal'd Law of
God, eftablifh’d by common Confent in every Poli~
tical Society for the public Good, according astheir
Fxigences ot the particolar State of their Circum=
ftances tmay require ; with the SanGions of Rewards
and Punifhments annex’d, to encourage and enforce
the Obfervance of them. Hente, as the neceffary-
Relations arifing by Nature betwixt particular Men,
and the mutua% Obligations confequent théreupan,
are the Reafon and Ground of Men's entring mto:
public Societies, in order to fectire and maintain.
their Natural Rights, which are the Foundation of;
thofe Laws by which they confent to be governd
and to make them the Rule of their A&ions to-
wards one another : So Secondly, L
The Relations which whole diftin& Societies bear.
to one another, and the reciprocal Obligations ari-
fing thence, ate the Foundation of the great meiver<
Jat Law of Nations; which cannot be reftrain’d, or'
limited, or difpens’d with by any Law of any parti< _
cular Society ; all Nations having anequal Concerns
ment in it, and Right to the Benefit of it, And
further, Thirdly, : } :
Since God is the Caufe and Lord of Nature; and,
all its Laws are only finite imperfe& Tranfcripts of
his Eternal Truth and Reafon ; whenever or wheres
ever he pleafes to fuperadd to Natural Light, his

t 658 dgr dvpir & Srwenimg d dpxls’, SN dariy,
sy, 0 Ty ik 95 ANg AP ik F wpis oUnG, The
Foundacion and Original of "Right, can’ only be derwv'd from

&3, a/id froms common Matwre. Chryfippus 111 de Dies.
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geveald Will ; this is the Law paramomnt to all or
thers. Andnot only the Law of partjcular Nati;
‘ens, but That which is common to All Nations and
Kingdoms that have the Knowledge of this- Reve-
lation, muft be regulated by it, and always ftand in
Subordination to it; and no Humane Law can eveér
be good, or obligatory, that is contrary toit. The
Reafonigevident; hecaufe the true Foundation of
all Humane Laws being ( as 1 have faid ) the Prin-
ciples of Natural Reafon ; thofe Principles which are
the moft certain and perfect, muft needs be fuperior
to, and regulate thereft : And it being the. prime
and moft certain Principle of Reafon, that we muft
believe and a&t'according to whatfoever God reveals
to be his Will ; ’tis-plain that his reveal’d Will,
which.je not and cannot be contrary to the Law of
Nature: but enlargéth and improves it, mufi be the
Guide and Dire@or, and give Eaws to all othee
L.awswhatfoever. .Inwhat has been now {aid, this
Pemenftration js moft clearly contain d, viz. That
no particular Human Law of any Nation whatfo-
gvey;, qught to contradi& any one Principle of Natu-
ral. R¢afor ;. and therefore muft neither interfere with
the general Law.of Nations, nor with the reveal’d
Law; of God, whether pofitive or moral, whenever
made kxown. That the Principles of Natural Rea-
fon improv’d by Revelation, are the only true Foun-
dation of all Laws, both Ecclefiaffical and Civil; is

lain from hence, that no other can compleat the De-
Egn_and End of all Government, which is ordain’d
by the Will of God for his own Glory,and the Hap-
pinefs of Mankind: But by a&ing according to
the Light of Nature, and the exprefs Divine Will,
God’s Glory is moft advanc’d, and Man’s Happi-
nefstherein properly and only confifts: Therefore
whenever any Humane Laws deviate from thefe
Principles, they are imperfe&, and have no Power
and Efficacy'to promote the public Good : And it is
the great: Bufinefs and Puty of 1rgilatory, o TS
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vide Remedies for fuch Laws, either by amending
or sepealing them s or, if that cannot eafily be done,
it belongs to the Executors and Interpreters of them,
either to forbear the Execution of them {if they are
evidently unjuit or unreafonable, ) or at leaft to put
the fofteft and mildeft Confiru&tion on them; thae
fo the Law which is defign’d to be the Secwrity and
Life of the Publick, may not be the Damage or
lr?eﬁm?.ion of the Whole, or of any confiderable

art of 1t. :

So much fhall fuffice for the Firf General Head,

II. Icome now, Secondly, to confider, in diftink
*Particulars, the Nature, Defign, Extext and Obliga-
_tion, 14, of the Civil Laws, and 2dly. of the Eccle-
‘fiaflicaly and to draw thence fuch Propofitions oy
Conclufions, as naturally arife from them. :
:’ﬂ. The Nature of the Civil Laws of all Nations
is founded [ as I have prov’d] in the Principles of
Natural Reafon, and hath 2 neceffary Relation to
the Natural Rights of Mankind ; for the Préfervas
tion apd Security of which Rights, Men enter into
Society, and confent to the making of Laws; the
Pefign of which, is to fecure to every particular
Member his own private Rights, by obliging eveés
1y one to mutual Help and Affiftance for the Good
of the Whole. Hence it follows, 1£.
" That no Man can naturally have a Right to goverpt
any Society, without Their Confent who are to be
govern'd, either exprefs’d by every one in Per-
fon, or by his Reprefentative ; or tacitly imply’d by
their Acquiefcence in what the maqjor Part, or any
confiderable Part of the Society fhall undertake or
tranfac for the whole. This is evident, becaufeall
Men are equal in Nature, and have egwal Naturgl
Rights; and fo one Mzn cannot naturally have any
more Power over anothen than another over him.'
-To fuppofe the coptrary, vi%,. that one Man. {an:
' : ‘ 2Ne



o 9) ..
have saturdlly Power over ancther, wheri 211 afe dgual
in Nature, anJ have equal natural Rights 5 is to {fups:
pofe that all Men are egualand ot equal in Nature,
and have equal and 7ot equal natural Rightsy whiclk
isan exprefs Contradittion. It follows, 24y,

That as ho Man can have a #atural Right to go«
vern others without their Confext, {> neithet can he-
have a Right to govern them in any mannér, -br by
any Laws but fuch as promote and fecure the pub- -
lic Good ; the public Good belng niotliing but the
natural Rights of private patticular P2rfons, enter- ~
ing 1into Society to preferve them by. fuckr Means*
as_they fha'l judge beft foy the Whole ; whiethér by
agreeing to ftanding written Laws made By’ {uch
Perfons and in fuch Manner as they fhall aj?)___:')itit; ’
and engaging - their joynt Force and Power for the
Execution and Obfervance of "them ; or bj entyufts
ing the Prefervation of their Rights, -and the Gos:
vernment of their Perfons, to- the fole Will¥nd Dis:
re&tion of One whoin they fhall appoitit #o-be'the -
Supreme - Magifirate; and whom they, oblige thems -
Iéll:res to aflift with the joynt Force ot the Cofrrmii-
nity; in Order to fupport him in thé Excercife of
his Power for the public Good. Hence, the Natyre
of all Covil Government depending on the Liwof
Nature; and it being the very End and Défign of
it, to procure and preferve the Peace and Happinefs
?}f; ifln]yi' public political Society 4 it demonftratives

ollows, . .

That the public Good, iri all Governnients, is the -
Supreme indifpenfable Law, to which all others muft *
be conformable, or give Place ; and that all Go-’
vernmerits, of what kind {oever, dre in their own
Natures abfolutely equal in Power; and that no Go- -
vernmient, or Suprems Legiflative Power, can have a’
Right to make {aws, or do any Thing, that is de-
JHruive of the public Welfare ; and that the Commus
nity, from whofe Confent alone all Powetis statarally-
deriv’d, [into whatfoever -Bﬁm&s;\iminﬁte&uqu\
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on of their patural Rights, which isthe publicGood 3
muoft have aPcwer or Right to maintain and defend:.
thole Rights by Force, whenever or by whomfoeuer
they are 1nvaded : And fince Liberty, Propesty, and
Religion, are'the great natural Rightscommon to allk-
Maunkind, apd for the Prefervaticn of which they
exter . mito. Sccieties; it muft follow, that as no:
one can ever have a Right-to invade or deprive 3.
Nation of thefe, fo the Community [under what=
ever Government ] .muft always have a Right to
preferve and fecure them againft any Oppofition.
what{cever _. . :

Hence it follows alfo, that all Olligations tox
ebey the gowermng Powers, whether exprefsd by tak-
ing.Oathy, or tacitlyimplyd by confenting to rcceive’.
their Prote@ion; and all Statutes and Laws, made:
as Means foy determining the Rights both, of Rulerss
and People; are always to be underftood to. be di-
rected to, apd limited Zythe Endsof Gorvernment g
and,intended reciprecally to fecure the juff Powers
ang Prerogatives of the Crown againft ali rebellious,
Invafionss and the juf Rights and Property of the:
Sglijeﬁs.fmm all Twamiical Ufurpation : And no-
Caths, or other Obligations whatfoever, can be un~
desflood to bind any Nation to be paffve to theie.
own manifeft Deftruction. To fuppofe Oaths.or any
other Contra& to carry fuch an Obligation in them,:
is to fuppofe that Men may fwear or agreee to let
Others without any Caufe cut their Thrcats, or re=
duce them into Slaverys . which is indeed themfelves
to cut their.own Throats, or enflave themfelves
which is 2 manifeft Abfordity ; and can pever.bind,
ag being contrary to the prior Obligaticns of the
Law of Nature, to prefcrve themfelives and theig
own and Pcflerities Prcperties by any juft or ne-
ceflary Means. So trat when a Pcople are pre-
teéhed, then their Allcgiance is duey and when all
Drateélion :ceafcth. then the Qbligation to Service
zrd Obediei.ce ceafcth alfo... it
. ’ I
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2dly, A-fécond Propofition arifing froth the Cons
fideration of the Nature and Defign of Ctvil Laws,
is 3 that the proper Sufffance or Matter of Humane
Laws, s not as fomé have thought, Things in
their own Nature meerly indifferent, but hath always
a relative tho’ not abfolite Morality. -FLaws biing
only particular Deduttions from the general Prinr
ciples of Natural Reafon relating to the common
Rights of Mankind, which they are intended to
preferveunviolated ; ’tis plain that they havealways
aRegard to public Benehit, to things either secelfiry.
or good for the whole: And therefore, "tho’ they
anay beindifferont, feparately canfider’d, and abfra
edly in themfelves ; yet they acquire a moralNature
by their Relation to the particular State and Cireum-
frances of the Scciety, and their Aptitadeto promote
the public Good. The Ground of the Miftake in
thinking otherwife, is, that before Laws are ena&-
+ed, many Things feem to particular Perfons wholly.
indifferent in their Natures, and which they think
every one hasa Right to do or not, as he pleafes ynot
perceiving or confidering the Confequences, that re-
dound from thence to the public : But thefe very
.Things, when firitly and impartially exemin’dLy
wife and able Men, appear to be beneficial or pre=
gndical to the Scciety ; and fo become fit Matter,
either to be enjoyn’d or prehibited by Law. And
hence it is, that the moral Obligation from the
Matter of Humane Laws, arifeth: And it is'by no
means troe, thatt e Obli ation to all panal Hu-
.mane Laws is folly fatisfy’d by nndergoing the
Penalty of them: For every Law, preceptive or pio-
bilitory, being directed more or lefs to the promot-
ing the Public Good 5 and it being always @ moral
Obligation on every one, to promote thc Rublic
Goced ; every Law {0 made and direéted to its pros
per End, muft carry not only a pewal, but woral
Obligation along with it.  To fuppofe the Maxxey
of any Humane Laws, in its own ot abfolete aad

" T B 2 \“G\m‘*
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yelative Nature, to be mere’y indifferent s 13 td fuppofe
the Laws themfelves, when made, indifferent as to
any material Cbligation, and confcquently  ridienlous.
Fer it the Matter be thusin its cwn Nature indif-
{erex1 before the making it into a Law, the making
itinto a Law. cannot make it to be ctherwife,
whatever Regard may be due for Peace apd Order’s
ake to.the public Authority enactirg it, which is
z2nother Thing ;] and fo the Law can have no
material Force «r Obligation, having no End to
tefeivd by it, °Tis true indced, that the Natter
of Laws may fometimes happen to be either whol-
ly indiffcren, for Wantof Prudencein the Legifla-
tors ; or butul, by Meansof their Vanity, Caves
Yorfuefs, Fallin, ox Ambition; and yet they may ob-
lige the Confcicnce, when they cannot be difobey’d.
without Breach of public Peace, or Danger of public
Difcyéer.  The Regard to the Legiflative Authority,
which cannot be oppos'd without” Damage to the
public, muft, tho’ the Matter it enatls be umjuft,
it jt ispot immoral in him that fubmits to it, foper-
Aede private Rights. Nor can it be faid that Laws
made about the Modes and Circumflances of Things,
are wholly of an indiffrent Nature; For Modes,
how{cever indifferent confider'd abftraétedly and in
themfelves, have yet a meceffary Relation to the
Performance of public AGions; and fo become fit
atter for Humane Laws; which oblige the Con-
{cicnces of Men to comply with fuch Ceremonies, as
.the Judgment of the Legiflature, whether Ecclefiaflical
or Cizil fhall appoint for the fake of DecencyandOrder,
Frcm the& Obfervations, another Conclufion
arifcth; that fince Time, and Change of Cirs
cupmftances, alter the Nature of many Things
when by thdfe it comes to pafs that the Means prot
-vided for carrying cn the Fudof any Law, ceafk
or are unfit ;. or the End itfelf ceafeth, or.becom-g
sinprofitable j then the natural Obligation of the
Law ccafethalfo. -Agalny: .+ o . v
- T LTy ‘3\‘“&
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: From the Original Nature and Defign of Humane
Laws, which are only juft and reafonable \'eans to
preferve Men’s natural Rights, another very materi
Concluficn follows; vzz. That no Governour,whether
appointed by God or Man, can pretend u’ Diviné
Power or Commiffion to difpenfe with thofe Laws
which are weceffary to the Prefervation of the People
in thofe Rights: {Jnlefs it can be fhewn fgom fome
plain and evident Tokehs of God’s reveal’d Will,
that God heth exprefly put the Lives and Properties
of the Subjects abfolutely 1n'the Power of their Rulers
and difabled or prohibited them from ufing any
Means meceffary to defend them: That is, unlefs 1t
can be fhewn, that tho’ ’tis God’s Will that Gor
vernment fhould be fettled by Humane Ordinance
and Agreement, for the public Good ‘and Happinefs
of Mankind, as the beft Means to fecure to them
thofe great natural Rights which he hath given
them, viz. Liberty, Property and Religion’; and there=
fore that all Higher Powers were defign’d by himj
as St. Paul fays, to be Minli{llers to us for Good 5 yet
that ’tis his Will that Men fhould not maintain 2nd
defend thofe Rights, when they are openly invaded
by thofe who ought to prote& and fecure themj
and that thereby he hath made them fo precarious, as
to put it in the Power of ove Man [whenever his
Luft and Ambition fhall prompt him] to deftroy:
without Reftraint the Lives or Fortunes of a whole
Nation. What is this, but to make God’s reveal’d
Law contradi&t his satwral Law, which it was de-
fign'd to improve and perfet? and defeat [with.
out the Intervention of his extyaordinary or mirae
culeus Power, which he hath no where promis’d
to interpofe,] his own Purpofes in the Advance-
inent ot his'own Glory and the Happinefs of bis
Lreatures? But it is moft certain and evident,
that God fent his Soht "ot to drﬁrov the Law, but to

{u’ﬁl{t, Matt. 5. 17; and that he hatH ftrengthned
" ‘the Dty both of Rulers apd SubjeBs widn am Wigker

D : A . Obgaten
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Obligation thanthe Law of Nature was able to.do g
but yet hath not alter’d the mataral “tate or Con<
dition of -the Rights of Either. In whatever Cir»
cumftances he found Humane Government, in thefe:
he lettat ; Whatever juft Powers any Governours had
before the Revelation of Chriftianity, they have fil}
the {fame, neither more nor-lefs: And whatever
Rights thePeople had before, and Power to maintain
thole ts, they have yet the fame : Chriftianity
bath neither given occafion to the Feople to be re-
Dbellions, nor to Kings to be tyramgcal: And therefore -
no King or bigber Power hath any Exemption by the ..
- Golfpel,, from being reftrained or :refifled by the
Community, when it is neceflary for the Defenfs
and Prefervation of ,the natural Rights of that -
Community. We kpow that David arm'd himfelf -
in his own Defenfe againft the unjuft Perfecutioof -
Saul, 1 Sam, chap. 22. &c. And the valiant Fami-
ly of the Macchabees fands renown’d in Fewifh Hi- -
for making War againft their Tyrant 4utiochus
and his Succeflors, in Defenfe of their Lives and
the Laws of their Country : And the Apoftle to the
Hebréws, chap. 11. 34. commends their Fuith,
which made them foccefsful in fq doing. And the
wife Roman Sewatz calmly refolv’d * to put the Ty-
rant Nero to Death, as being an Enemy to his Coun.
try.All which Inftances are unan{wergble Argunients,
_ that the moft vertuous and holy of God’s antient
People, and Men of the greateft and moft Sedate
natural Judgmént and Reafon, have thcught it
lawful to withftand by Force the Fary and Oppref»
fion of Tyrannjcal Rulérs. And the Hiftoriesof all
Chriffian Nationi bear ample Teftimony, that They

. % Perlatas & enflare Phaontis codicillos pravipuit, legitq;, fe harem
a-Senatu judicatum, (o quari xt pugiater mare majornm.  Suce,
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alwrys thought- it ‘agreeable to the Law of tle
Gofpel, to defend the Lives and Properties of the
Community, when violated by the Arlitrary Uiurpa-
tion.and Invaficn of- t Tyrarts; for fuch all Rulers
are when they ceafe to ‘govein with Juftice and
Fquity. This fhews-that the grand Principle of Self-
Prefervation and ‘of the public Good, being the.Sw-

eme Law, "is net only ratural, but Chriffim.
* And one wou'd think, the Reflc@ion on the horrid
and difinal Confequences never failing more or lefs
to-attend the unlimited-Arbitrary Power of Princes;
fhould be alone fufficient to convince confidering
and reafonable Men, that no juft. Plea, either
from matwral or divine Law, can be made for it : thak
neither God nor Nature ever defign'd to uphold, or
bear Fyrants harmlcfs, when exercifing.a luftful
2nd exorbitant Power over the Lives or Eibertieg
of their Subjetts, We' cannot but obferve, that
where-ever unlimited A:ditrary Power prevails,there
is no fuch Thing as Religion ‘or - Libertys “Religiow
there, is no better than a State Policy; the great
Rule of it, being the Pill and Intereff of the Sove-
reign Power: and Liberty is no other than a pre«
carions Title to Life and Progerty. Learsting is eitheg .
wholly banifh’d, as in all Mabometan Countriess
or encouraged only as an artful Means to fupport
effablif’d and gainful Error and Deceif, asin alf
Apz:/b Countries. Trade and Indnfiry mufl needs de>
eay, when Men work only as Slzves to, hard and -
rigid Mafters. 2nd arein the greateft Danger if they.
prove fortrmate and wealthy. ~ And even the Power
rtfelf of fuch Raulers, tho’ it feems more than Ha-

t I N Baoness JorafiNe, ¥ Pamxeds ST ym, 0@
DoanQ: & opg 0&, dird 7af dely. zuy. masfandile
A wicked King [1a the Senfe above mencioned ) is no longer a
King, but 2 Tyrant; not fent from God,,. ik Stem (Wicked)
Men,  Apofie Confiit. Zib, 8, Ghv. 20 s
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_mane, 1s, unlefs it fall into good or wife Hands,reat=
1y more weak and impotent than the Power of thofe
.whofe Rule is limited by Laws. And no Nation is
fo fecure againft exterstal or imtermal Invafion, as
_that, whofe Law isthe Meafure of the Rulcrs Powes
“and the Subjects Obedietice ; becaufe no People are
{o valiant and unasimons as thofe, who fight for Re=
ligion and Liberty under the Protetion of Laws. So
that even an Arbitrary King muft ruvle asif he wad
‘ot fo, if he defigns to make his Government fe-
cute and laftmmg. Which, I think, is a Demonftra~
tion, that God and Niture intended that all Go-
vernment fhou’d be eftablith’d upon Laws confent=
ed to by the People; and that,.as * Plato fays, the
beft Governiment 1s woragyfa {4 y 0éim véusig, Monarchy
limited by Laws. And tho I wiﬁ not deny, but that,
where the Arbit:ary Rule of Kings happeus to be fete
tled upon Congueft, or upon the -People’s giving up
their Right 5 1t may juftly be continued, and ought
fot to be difturb’d as long as the Ends of Governa
ment areferv’d by ity yet, as I have prov’d be;
fore, it can give to no Ruler a Right to dilpofe of
the Lives or Liberties of his Subjetis upon the Mo=
tive of his meer #ill; and therefore may be re~
ftrain'd, [tho’ it be linfited by no exprefs Law, the
Law of Nature being always a tacit and indifpenfas
dle Law,] whenever it fhall be exercisd to the
manifeft Deftruction of the Community.

I fhall conclude this Head of Argumens, by
drawing another very evident and materia! Conclu-
fion fromit; wiz. That where any Ciown is by
the Laws of the Land made Hereditary ; and this
Right happens to be forfeifed by any Incapacity
matural or moral, in the King in Pofl4lion 5 then,
agin the former Cafe, the Government ftanding,
the Right of the Crown immediately, and regulaly

. » o 0
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over themy, but his Heirs after him, tothe Bxcluffon
of the Line of hig Elder Brother. . .
. This A& of the Jewsis no where condemn’d: in
crpiture 3 and evidently fhews, that they thought
w0 bereditary Right indefeafible. And the Realon
which mov'd the People of the Jews to fet Eliakins.
or Feboiakimafide and to make Febaabaz King ; feeme
plainly to have been, that Eliakim. the Elder Brother:
was then in the Intereft of Pharaoh Necho King of
thesr Enemy, [who prefently after dethron’d.
Feboabax, and made Eliakim King, 2 . 22..U. J
4,] and was inclin’d to aflit. hun-aainft the .4/« 7'
} ian Power, towhich the Jews were Tributary by
gl:emn League and Covenant from the Time of
dbaz, 2 K. 16.7. The breaking of which, and
xebelling againft the King of Bebylow, was.his Ruine,
and that of his Country, 2 Chion, 36. 6. j
."From the Natwre and Defgn of Laws, arifeth
(which is the next Thing to be confider’d) the Ex-
tewt and QObligation of them. All humane Laws.be-:
g founded by the Confent of the People to be go- ’
vern’d by them, either tacit or exprefs, upon. fuch.,
Principles as promote the common Good ; they muft
peceflarily extend to all Fhings that the People
have a Right te, er which their Good is any Way
concern'd 1n, and oblige all the Members of the
Societﬂ; For fince it is impoflible that any Govern-
ment thould be eftablith’d without Terms of Agrec-
gcnt. which oblige the whole ; and fince the very -
ature of all Government fuppafes that every
Member of it agrees to what the major Part, or fome
Jew or One to whom the Management of Public Af-
fairs is entrufied, fhall decree1n their Behalf, and
for -the public Benefit; and it being a Principle
of the Law of Nature, that all Men theuld ftand to-
g.-mmm; fiom hence arifeth tho Original Extent and
)bligaticn of all humape Laws; So, that the Obli~
&ation of all humage Laws cleasly fands: in: %lg‘
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they are, that are fettled on. the indifputable Right
of the Chriftian Church above-mention’d. :
And tho’ Epifcopacy isindeed, and way eafily be
prov’d to be of Adpoflolical Infkitution, and. is, as
1 veérily believe, the beft Form of Ecclefiaftical Go-
vémnment, . and wWorthy tobe defird and fought af+
tei by all Churches ; yet it is very weak trom hence
to argue, .without any Gsounds éither trom Scripture
or Reafon ;, or eirghﬁyccleﬁaj}ical.Teﬁimony, thatit is
abfoluicly nesefary to the Being of the Chriftian
Church ;" apd that the Sdcraments, and Covémanted
Mercies of Gad cannot be admninifter'd and con<
vey’d by any other Meanss gnd that {o the Church
of Chrift muft entirely ceafe where thefe are. not,
or cannot be had y orwhere it may be neceffary, in .
Order fo preferve Religion free from Unchbriffian and
Tyrammical inFnﬁtions, to lay thefe afide. That
Authér, in in ifting tfxu‘s far, not énly has no Sup-_
. port-from Scrifturé, Reaftw or Antiquity, but is
moreover- perfeély difagreeable to the Sentimerits of
- the Charch of England ;, whofe Praétice all along has
ewi that 1t owns the Validity of Baptifms adminis"
- fter’d with due Mitter and Form in any Cofimmu-
nion  and alfo in feveral * Ipflances hath acknow-
ledged, and fiever'did nor do’s at thisDay der.y the
Validityof PresbyterianOrdination inotberC burches tho’
all ber own Minifters are required to have EpiftopalOr-
dination. I thought it needful and juft to make thefe
Remirks for the ¢, redif and Hosour of theReformation, -
a greatPart of which is unchiifenedby theUncharitable
and miftaken Zeal of many amongft us, meerly for
" Want of That Ordér which They have declared

* Archbifhop Bancrgft and cther Bifliops in 1618,0wa’d the Vad
lidity of Preshyterian Ordinat:cn, and refusd co reerdain fome
Scotifh Presbyters who were then t be made Bitheps 5 declaring,
that to debt it [the Validicy of the O¢Aers they had receivid
from Presbyters) wes o dowbt wherber there was avy Law{w\ Vo-
dation }i‘nﬂ moft of the Reform'd Churchess See Brervuifong Sweie
M’ 5 . " ,’4. - \ ‘\e i
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¥ they canriot have; and which is no where #et
veal'd, or can ever be proved to be abfblutely #ece [z
7yto Chriftianity 5 ‘nor was ever thought {o by the
moft pure - primitivé Charch; or oor own wife Refor-
mers, who all along by their Praice, and fometimes:
even by || exprefs Declarations, {thewed ¥hemfelves.
to beof a contrary Opinion.
‘Frem thefe Confiderations, ' two other very ma-
terial Conclufions are deduc’d ; 1/ Fhat the Sacer~
datal Powers of Excommmnication, Abfolntion, and
Benediétion, do net depend on any Comniﬁq ‘given
by Chrift to one particular Succeffon. of "Minifters 5,
as zf God was determin’d to difpenfe his Mercies”
aod Fadgments according to their Sexencesonly, and
had given them the Key of David witha judicial’
Autho/ity to open and fiut the everlgﬁrg Doors of the.
Kingdom of Heaven ; and had faid unto themy’
He whom show bleffef, is blefled, and be whom thow curfe ft,

b4
.

i} See the Letter of the reform’d Charch of Geneva o the Uni.
verficy of Oxford .
|| Arch bifkop Whitgift faye, thagicis.the Opinion of the beff.
Writers, Thac chere is no one certain Kind of Govertment in the -
Church, which muft be perpemally obferv'd @ againft Cartewright
p- 678, And the Judicious Hooker, fpeaks the Senfe of the whole:
Retormacion when he fays, The Regiment [of Epifcopacy] is po-
fitive, and confequently noc abfolutely neceffury, but of a changs:
able Narure : becaufe there is no Divine Voiee, which in exprefs.
Words, forbiddeth it to be chang’d:  Prefently after he adds,
Fhac the Church hath Power by univerfal Confent, upon urgent
Caufe, to take it away, if chercunto fhe be conftrsin’d thro® the
Proud, Tyraanica', and ucreformable Bealings of her Bithops =
and concludes ; Wherefore lealt Bithops forger themfelves, as if
none on Earch had Auchoriry to rouch their Scates, lec them con-
tinually bear in- Mind, thac it is racher the Force of Cuftom,.
whereby the Church having fo long found it good to continue
under t%e Regiment of her Vertuous Bifhops, doth flill upheld,
maincain aod honour them in thac Refpet ; than thac any fueh.
truc and Heavenly Law can be fhew'd, by the Evidence whercof
it maay of a Truth appear that the Lord  himfc!f hath appointed -
Presbyters for ever to be under the Regiment of Bithaps, ia
hac “fort foever they behave themfelves,  Eeclef BM. b
Bk p. 360, 38 =T .
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i anfed. ‘Thele are only the vain Boafts and
Terrors of Men, by which the Church of Rome en-
deavoprs to trighten weak Chriftians into her
{dolatross Communion; and to gain Profelytes, that
{be may make them ten Times more Childrex of Hell
than they werebefore; and by which fome, urnwor-
thy of the Name of Prateffants, attempt {p fetupa
Popifb Power .in the Prateflant Church. But Thef: are
the rightful Powers of every Chriftian Society, in-
to whatever Hands the Neceflity of their Circum-
fances and their Right to preferve the public Work
fhip of God free from emichriffian Superftition and
corrupt Impofition, may have put them. And ak
they are Means of admitting Members into, or exclud-
ing them from the Vifible Communion of the Church
on the Terms of the Gofpel ; which feems to be the
exprefs Scripture-Senfe of bmding and loofing. remitting
and retaimng $insythey are a properBranch of the Fu-
dicial Power of Ecclefiaftical Rulers. But as they
gelate to the Favour of God, and his Covemanted
Merciesthro’ Chrik, and carry with them the aflu-
red Title to, orForfeiture of Salvation; they muff
immediately depend upon. the Conditions ot Faith
and Repentance, as required in the Gofpel ; and thé
Prief can only declare what God hath done, or is
refolv’d to do according to the Terms of the Cover
nant : Aad noother Prieff, but the High-Prieff of onr
Profefim, Chrip Fefus, who knows the Hearts of
Men, and the whole Will and Mind of God, and
hath jndeed the Key of the Kingdom of Heaven, and
opens and s Man fbuts, and _f’ritt and no Man opens 5
is able authoritatively to pronounce the irreverfible
Sentence of Abfelution or Copdemmation upon Sin-
pers. . : :
To fupofe that any Frieff, or Minifter of Jefus
Cbhriﬁ:, hath .b{ V;'_rtue l?f his C[(m‘limii{io? a}:ny éiua
thority, p aking, to bind or loofe the Sing
of Chrhﬁgﬁ:: y& 2: the Cavenanted Mexcies of God;
epd sthe Eteipal Salvation of their Souls (hall dwa
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end npon it;-is to fuppole that God hath pug
gekla?i*i’r‘lmg Lite and Deagg out of his own abfointe
Pifpofal ; and that Chrift hath o far devolv’d both
E,i’s Jjudicial and Mediatorial Office out of - his own
moft 7jghteows and infallitle Hands, into thofe of
weak, fallible, paffopate and finful Mex 3 or that he
hath boupd himfelf not to excercife them exclufive of
ghe Concursence of their Authority. For ’tis an_evi-
dent Truth foupded in the Nature and Reafon of
Thirgs, that Whateveris effeded by the Autborig
of any Cvpmiffion, muft be void and without effe,
where fuch an Autbority is ot apply’d : Therefore
if the Salpation and Comdemmation of Chriftians are
effeded by the Autbority of the Sentence of the
riefls, or cannot be (feded without it’y then is
That Septence & neceflary Term or Condition of the
Pardon and Reprobation of them; and God mufk
have oblig'd himfelf in the Gofpei-Covenant, to hold
his Hapd, and to fiop all Pardonsand Condemnations
from going ont, till the Prieft hath pronounc’d his
authzi itative and judicigl Septenge: $o that Chrift
hath neither Power from God to- pafs Judgment
ppon wilful and chfiivate Offendersagainft his Law,
r can his Iugercefion at. God’s right Hand avail
or the Pardon pf fincere Penitents, and faithful Be-
ievers, without the Interpofition of the Prieflly Au-
thority ont Earth to ratify his Sentence jn Heaven.
And the Sinner that has the good ?omnie to
efcape the Fudgement of the Pricf, is fure to eftape
the Frdgment of God dencurced in the Gofpel ; and
Hypocrites, whom our Lord hasthreatned tocat afin-
der, Matt. 24. 51, will certainly efcape botb the
Edges of hisSewrd, Rev. 1. 16, and have the beft
Portion of Sinrers: and on the other Hand, the fns
¢ere Chriftian, who has'liv'd in the conftant Fear ¢
God and palk'din all the Commandmewts ‘of the Lor
plamelefs, Lvk. 3. 6, if he dies without the Piefly
Abfolution and Eepedition, muft fall fhort of the
4 Bleflings apd Mercies  of the - Chriflian
wOTERE TR TR T Covenant,
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Covenant, and have his Lot amongft fincere Infidels
‘gnly. But if it cannot be faid without the greatcft
Brafphemy, that God and Chrift cannot and do
‘not condemn wilful and impenitent Sinpers with-
“out the Prieft's Conamrence, or flaying for hisjudicial
Sentence ; it cannot be faid without equal Blafpbemy,
‘that they cannot and do not abfolve Sinners upon
their firicere Converfion, without fuch Comchrrence al-
To.  For it is plainly equally agreeable to the Fuffice
-anG Mercy of God, pot to Copdempy, as not to Par-
don, without the Interpofition of his Sentence:
"And no Reafon can be given, according to the Gofr
pel-Terms, why wilful Error and Impenitency fhould
alome fufficient to exclude from the Favour of
God and eternal Happinefs, without the Sentence of
‘the Prieft to bind their Sins; and yet that tiue Faith
and Reformation of Life, fhould nct bealfo alone
ufficient to ‘reconcile Men unto God thro” Chrift’s
“Inmterceffion, and to receive them into his Glory,
“without their loofing or Abfolution.  But if in both
‘ Cales thefe are alone fufficient, and have their im-
“mediate Effe@s without the Co-operation of the
Prieftly Semtemce; then hath no Prieft guy proper
Authority in thofe Matters, which no ways depend
upon, or are effeded by it. And therefore if every
Pricft was really infallible and could not err in pro-
“nouncing Sentence of Abfolution or Excommmmication
"it would ftill be only a certain Declaration of what
God had’ already done; and could have no real
Autbority init. ~ So that all' that can pcffibly be
‘meant, confiftent with Reafon and Religion, by the
Antbority of the Sacerdotal Commiflion in thefe Af-
fairs of Mens eternal Salvation, is, that every
‘Pricft by his’ 'Iz'cclrﬁ(gﬂical Commiffion, as a public
Minifter of the Gofpel, hath Power or Authority to
declare in a public Manner to the Affembly of Chri-
Rian People, what God thro’ Chrift hath promis’d or
threatwed, and will ces tainly perform and execute up-
on the Copditions of the Chxiififan"(:ov_'qnam, which,
3k S

S
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.avedeclared to be no other than Faith and Re-
" pemtance.  And as 116 fenfible and reafonable Man e-
_ver did or will deny this Power or duthority to the
.Chriftian Priefthood 3 fo whogver at any Time fhall
- claim more, does with the greatcft Blafpbemyand Pro-
 fanere[s ufurp the Prerogative of Chrift, and place
“himfelf in hisand God’s ftead; and whoever de
_pends upon fuch pretended Authority for Salvation,
puts his Truft in the 4rmof Flep, and in effeck
_makes Man his Mafler, Fatber, Fudge and Saviour.
" 2dly, From the true Rights of the Church of
;Chri{{ it clearly follows, That the Unmity of the
Church fo much infifted on in Scripture, is not
-founded in an #mviolable Adherence to an wuninters ©
- rupted Succeflion of Epiftopal Rulers, which is imy
“pofible to be certainly proved that it is, or where it
#, and from which it may be neceflary, asIhave
_proved, to depart: but in adhering to Chriff biuﬁg'
"the Head, by a found and lively Faith, and owning a
who do fo, according to the indifpenfableRule of Go
pedCharity and Brotherly Love, tobe Membersof his
Myftical Body. So that there may g}oﬂibly be a Separg-
tion from Epifcopacy, without a Schifm in the Catbolic
Church, a8 well aswith it ; and Cbriffian Communion’
may be maintained amongf thofe who have different
Forms of Church-Government. And if, inftead
of endeavouring to impofé upon, wnchriffen, curfe,and
damn each other, we ftudied Union and Reconciles
‘ment by Chrifiian Methods, and owned each other
as Chriflian Brethren ; the Confequence we might
juftly hope would be, to fee a fpeedy End of ous
smchriftian Animofities and Divifions, Abundance
of Peaceand mutual Forbearance.  And if the dif-
feremt Meafure of Light, and Spiritual Underfianding,
‘which God hath given, would not fuffer us wholly
" to unmite in one vifible couffamt Communion of the
Church militant on Earth; yet reciprocal Love and
Charity, and the fume’ Chriffian Affe@ions one to-
wards another, would certainly amite us by Bthe
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Bond of the fame Spirit from whom thefe Graces'
flow, m the mwifible Communion and Fellowfhip’
of the Saints, and Chriff the Head of the Cburch Tri-_
umphant in Heaven. _ , -
. But Fiftbly; Ashumane Civil Laws extend to. all
Perfons and all Things, that may promote the:
public Good 5 f{o they do #ot extend in Matters of*
Religion tarther, than amengft thofe who are agreed’
with the Civil Govenors in the faime Religion and-
Way of Worfbip. The Reafon is plain : Men’s Natu
ral Rights to Civil Liberty and Property, which
chicfly regard the external A&ions, are the fame in
Kind amongft all Men; and fo the fame Laws, -
with refpeét to them, equally extend to the Advan-’
tage and Good of all;  and the public Peace ean-
not be fecur’d, unlefsall age oblig'd by them. But °
Men’s Religi us Rights, whether Natural ox Superna-
#ural, are of different kinds, depending upon the in-.
ward Perfwaii:n of the Mind concemin% God, and;
the moft pure and acceptable Manner,of fervingand.
worfhipping him 5 which is very different in Man-
kind, and cannot be brought undér ‘onie Law: And,
the true umpretended Rights of Religion, can never
interfere or be inconfiftent with the Right sof others,
whetherreligiousor civil, or hurt the public Peaceor
Good ; and are, as I obferv’d, in their Nature, en-
tirely independemt of all Civil Government. And
tho’ Men may jufly and in Duty confent in matter
of Afion relating to civil Liberty or Property, to
renit fomething of theis Right, or fuffer Lof$ for
the public Good and Peace; yet in Matters of Opi-
xion, and inward Perfwafion of Mind, they can ne-
ver poflibly on any Account lawfully comply with,
or agree to any Thing, that is contrary to their.
Judgment; i e. they cannot beoblig™ 'to profefs
as Trath, what they believe to be a wrong Feith,
or falfe Do€irine; or to fubmit their Confcicnces o
any Ruler but God and their ownRealon. SO Wk
ko’ the Profefhon of Religwon » geweral, ot A

SHIBR,
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OWnin? and worfhipping of God, aud the Pesform7
ance of virtuous and moral A&ions, be the fapreme’
Civil Magiftrate’s principal Care and Coricern,
without which no Society can be fafe or happy 5
yet the particular Modes of Religion,whether Natural, *
Jewifb, or “ biiffiah, or any of thé Divifions ot thofe .
Modes, may be entirely exempt from his Jurifdi-
&ion. And that Lie aiws any Direttion in the various -
Forms of religious Worfhip, is merely accidestal, and
no way effential to the Civsl Authority with which he
is entrufted ; and properly belongs to him, only
with refpe¢tto thofe, with whom he profeffeth the *
Jame Religion. As every Man lies under the in-
difpenfable Obligation of woithipping God after -
that manner which he concetves to be m.ft agree=’
able to the 'Divine Will ; fo hé can’ neither give,
nor can another ufurp any Authority over his Con-
fcience in this Matter : And when a Numbtr or
Part of a politic Society are like-mindca in Mat--
ters of Religion, they have & nattiral, unreftrainable
Right to exercife all the A&s of it in That Way
which they think moft conducing to thé Homoxr of”
God, and their own Spiritsal Good; provided they
do hereby no Injiry to the refk of the Society, who
are entitled to the fame Rights. Andindeed, not
to fuppofe and allow that the particular Modes of
Religion are #n them/eltes as to all Civil Power in-
different, and entirely independent; would be to de-
prive Men of the moft valuable Liberty, that of
Confcience, in Things of the greateft Concern to
them ; and fubje& their Souls to a imoft infupport-
able Slavery. "Tis therefore plain and unqueftion-
able, that Spiritual Rights, whether concerning
Opinions or AGions, internal or external Modes of
Worfhip, made known to a Man either by the na-
tural Light of Reafon, or the reveal’d Will of God,
arc his unalienable Property, and not fubje& to the
Civil Magiftrate’s Dominion, ahy farthes than ag”

they may be attended with any Circumftances
: W
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which may invade of enc101ch upon his Civil Righits;
or the Public Good. So-that a free Tolerarion, and
open Exercife of Religion, in that Way which Men
think moft pleafing to God, and to promote beft their
own Salvation, is to be allowed to all ; and o Law
can ever juftly be made in Probsbition of it. Hence
it is prov’d that all Penal Laws made againft any
particular Opimions or Doflrines of any Religion, that
have no Influence on the'Public Peace or Good, are
ungnst in their own Natures, and can have no Forcés
Or ever oblige the Judges of them, whether Ecclefi-
aftical or Cwil, to put them in Executicn. The
Reafon is imoft evident, from what has been already
faid. . The Law of Man is only Judge of Principles,
Words, and Attions, relating to the Public Good.
Therefére let dny Opinions 6r Do&rines in Religion
feem ever {0 wrong, or to be attended with ever {0
abfurd aiid wnreafonable Confequences, yet if they
have no dirétt and immediate Tendency to dlffurb or
defiroy the Public Peace, they lie not before Afan’s,
but only God’s Tribunal, who alone knows the Hearr,
and the Sincerity of Mén’s’ Confciences, to whom
therefore only they are to give an Account of them.
Hence; tho’ any Body of Men [who are all alike
fallible} was' réally infallible in Matters of Religion,
yet they could not, unlefs they could convince others
hat they were fo, have any Right to impofe their
Opinions on-them,’or to judge thofe who differed
from them. So that Perj‘e,c'hnbn in Matters of ‘Re-
ligion, is a certain Mark of Awtichrit, and diredtly
bppofite to Him who rebuked his own Difciples for
defiring-Leave to call Fire (even) frem Heaven, to
confiime the fchifmatical Samaritans 5 and told them
that he came mot to defiroy Men’s Lives, buf to fave

them, Luke 9. 34, 55, 56. N
"~ That therefore the public Profeflion of Religion,
and the Worfhip of God, is Man’s juft and unalienable
Right, and can never poflibly in its own Nature in-

terfere with the jult Rights of Civil Governments
E NN
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and that no Man can have a Right to make Laws foy
Others in Matters of mere Religion, or to punifh
another for non-Compliance in any Point of mere
Religion and Confcience 5 is evidently agreeable, nos
only to the State of Narural Religion, but alfo to
the Chriftian Revelation ; wherein Chrift, the greae
Revealer of God’s Will, hath eftablifhed his Religis
on on fuch Dotrines and Duties, the fincere Profefli-
on and Exercife of which, can never be inconfiften¢
with the Civil Power or the Public Good of Mankind,
but tend highly te advance the Authority of the one,
and the Happinefs of the other ; and in enforcing Obe-
dience to his Gofpel, hath thought fit to appoint no
Penalties to the Rejectors or Tranfgreflors of his
Laws, but the fpiritual and invifible Terrors of a fu-
ture State 5 and no other Encouragements to the fim-
cere Profeflors and.Obfervers of them, than the Joys
and Happinefs of the other World. And, no doubt,
the true Reafon of eftablithing his Laws in this man-
ner, was ; that, requiring internal Sincerity, and the
Obedience of the Hears ard Confcience, as only accep-
table to God ; he faw that Temporal Rewards and
Punithments could have no Effe@& or Influence upon
thefe; but on the contrary, that fo far as Worldly
" Motives and Temptations prevailed upon Men's
Minds, and .were the Springs and Caufes of their
eutward Profeflion of Religion, fo much lefs could
the Love of God, and Fear of offending bim, which
is the only Foundation of all true Religion, prevail
to the fincere Worlhip of him in Spirit and in Truth,
And he alfo faw, that the Countenance or Terrors of
Men, which are vifible and prefent, if applied to his
Religion, tho’ they might influence the cxternal Pro-
feflion more than the Terrars or Rewards of the
Lord, which are invifible and future ; yet they could
never convince the Underftanding, and rule the Heare,
and fo lead Men to the Truth with Sincerity; and
that, in Confequence, Men might be Hypecrites and
Diffemiblers with God, and o fubjed .themfelves ht's
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fis Difpleafure, under the :Profeffion of the true as
well as a falfe Religion. Therefore fince the Pro-
feflion of Chriftianity is ablutely in its own Na-
ture independent of all Civil Government, and can
never interfere with the Exercife of any rightful
Powers of it ; no Human Authority whatfoever can
have a Right to make Laws of Religion and Cunfcience
for the Chriftian State, or to enforce Subje@tion and
Obedience to thofe which Chrift has made, by any
other Motives, Rewards or Punifhments, than he hime
felf hath annexed to them. This would be evidently,
not only to invade his Kingdom, but to call in que-
ftion his Divine Wifdom, as if he knew not what
Arguments were moft likely to prevail with Men to
receive, and what San&ions were moft proper to
fecure Obedience to his Laws. Hence it appears
how contrary both to Reafon and the exprefs Will
of Chrift it is, for any Human Power to endeavour
by Temporal Rewards and Punifhments to compel
Men to the Profeffion of even the t7xe Religion ; as if
Obedience-to God by Religion, was, like that to the
Civil Magiftrate, only the Confent in ostward A&i-
on and Behaviour. The Ends of Human Laws are
indeed fulfilled by Men’s outward a&ual Compliance
to the Injun&ions of them 3 and therefore Temporal
Rewards and Puonifhments are fuitable AMe4ns and
Motives to :thefe Ends: But the End of true Religi-
on, or of the Divine Laws of the Gofpel, being Obe-
dience to God in Siucerity of Heart and Confcience,
on a thorow Perfuafion of the Truth of them; this
can never be effeted by mere external A&ions, or
by any other Motives or Confiderations, than -what
can immediately be applied to the Conviétion of the
Underfanding: To which fince no Human Power
can ever reach, it is not only impiows, but wnreafona-
ble, to make Penal Laws in Matters of pure Religi-
on; the Execution of which may make many Hypo-
crites, and ruin the Soxls of many, who might othere
wife be faved in the fincers Profeflion of evep many
. ' Ea FANTO N
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Ecrors 5 and tends alfo ‘to confirm the Prejudices of
others againlt Truth, who were ready to have
been brought over to it: by the Human and Coriftian
Motives o% Reafon and’ Argument ; but can never
poflibly bring Honour or Encreafe to the true Re-
ligion, or make one fincere Follower of Chrift,

But ftill more particularly to obferve what 1
have all. along hinted in this Argument: Tho’ Te=
leration in the Profeflion of Religion be a narural
Right common to .all-Mankiad, and fuch as rg
Man can cither give up to, or lawfnily reftrain in
another ; yet no Toferatiop ‘can be pleaded in Fa-
vour of thofe, who profefs to .hold any’ Opinions,
or teach any Doérines, or do, in Coonfgquence of
fuch Do@rines, any .thing inconfiftent: with othcy
Men’s Rights, whether. Religious or @ivil, or the
Public Good. For tho’.we may not judge of other
Men’s Sincerity of Heart or their .meer inward
Sentiments; yet we, may_ judge -when owr own
Rights are invaded,(as they--may be) by aay pro-
jeffed Principles, Words ar détions 3 and- may de-
fend our felves againft them,. let them proceed
from what Caufe foever ; tho’ it be- a.Zesl for
what others may think Fruh, or for the Glory
of God. Nay, even: the Sincerity of ho Man’s
Principles; Words or Ations, {how{dever it may
excufe them in the Sight of God,} -can excufg
them to Man, when'ithey become swjhrions 10
him. o .

For this reafon, Arke:fis have no Right to be to-
Jerazed in any Nation, being by their Principles E~
n:mies to all Mankind ; and Papiffs-have lefs Right
to be Tulerated in any Froteffant Nation, as being by
their Principles ot only permitted, but obliged to be
Traitors to all Proteflant Governments, and bound in
Coafcicnce, wien ever it is in their Power, for the
Good of the Charch,-to deftroy them. We: of this
Nation bave ail aloang, ever fince the Reformation,
tad Expericace, and of late a frefa Iaftance %f th;lq
e s 2t T ruth.
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Fruth. And tho’ indeed it is true -[as an ingenious
and honeft Gentleman has lately +.obferved,] thag
Punifhmeants have no immediate or dire& Tendency
to convince the Minds of Arheifts, and he mighg
have added Papifts; yet (I apprehend) it is a A
flake to think that they may not be juftly punifh’d
for their profefs'd Principles, or rather indeed Wane
of Religion; (becaufe Civil Punithments are not in-
tended, [as he feems to think,] ro convince the Un-
derflanding, but to fecure and preferve the Righes of
Others whether ~Religions or Guil, and the public
Peace and Good, which are openly invaded and di-
. fturb’d by fuch Principles:) Whofe Infidelity takes off
from the One, ak: Qbligation of doing whar is Right ;
and whofe Bigottryand Super ffition lays upon the Other,
the firongeft -Obligations of doing the greateft Wrongs,
He that. fhall declate that there is no fuch Thing ag
Morality or Property, and that by.Confequence all
A&ions are in themfelves sndifferent ; and that no
Obligation lies upon him either from Religion, or gis
ving his Word, or Premife, or- Oarbh, or entering
into any Kind of Covenant, to preferve the Lives or
Poffeffions of others ; fuch Errors as thefe, which pro:
ceed from Arheifm, and fill more from Popery, ne-
ceffarily lead, and would infallibly caufe Men to invade
sn Prattice the Rights and Properties.of others, whens
ever they found any Interef, Satisfaction, or Advaie
tage in l{ doing; and do evidently in.their Nature
difturb the Peace of aH Societies. And therefore
Perfons profefling fuch- Principles, which neceffarily
lead to Praétices hurtfal to the Rights of others, cag
have no Right to be tolerated or proteited by any Gao-
vernment. The Obligation to any Allegiance ar Sug-
wmiffion to which, .they deny in the one Cafe: and t
deftroy it, whenever. it is in their Power, they profe/g
in the otber Cafe. -

.

§ Mr, Chubb’s Enquiry concerning Propery, p- 19,20.
P o B -\ SN
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Having been thus large, upon Account of the
importance of the Subjed, in proving the Resfonabic.
nefs of Toleration in Matters of Religion, fuch as in-
terferes not with the true Interefts or Rights of the
Civil State 5 it will not be amifs briefly to touch the
NfIif‘chicfs and ill Confequences following the Refufal
of it. :

The immediate ill Confequence which appears, is,
that it contra&ts the Affe&tions of the Subje@ts, and
by Confequence weakens the Hands and Power of a

JGovernment. When Men are deny’d the Counte-
nance and Favours of a Government, and it may be
punifh’d with Civil Penalties, merely for non-com-
pliance in Matters of Religion againft their Confcien-
ces ; it prefently and naturally raifes Uneafinefs, hard
Thoughts, and Difaffe®ion. They eare not how
little they ferve its Interefts, when. no Reward or
Proteftion is to be expe@ted from it 5 and fo it cafts a
Damp upon Trade and Indaftry :. And if it happens
€as it generally does, when once Perfecution is begun,)
that thro’ the Means of Uncharitable and Superfitious
Governours, the Laws are very fevere, and often put
in Execution ; it throws al] Things into a Fermeat,
and there is great Danger of Civil. War and Confufi-
on. How many Nations have been even depopulated,

. when the Unchriftian Fury of perfecuting Princes
hath prevail’d ? and how much Blood of Loya! Sub-
je@s hath been bafely fpilt, by Religiess Maffacres 2
And on the other- Hand, have not fome Princes juft-
ly loft their Crowns, by their injurious and outragious
Invafion of their People’s religions Rights? But blef-
fed be God ! and glorsous and smmortal be the Memo-
7y of the Revolution! by which the Sting of Perfecu-
sien was drawn out of this Nation, and (I hope) the
Name of it will be no more heard amongft vs! And
as Perfecution is moft oppofite to the beft Policy, as well
as the beft Religion fo ’tis moft agrecable to botb,
that all thofe who are equally ferviceable to any Go-

' : ' " verament,
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cerns the appointing of pablic Minifters] making
Rules or Canons for their Yualifications and Behavi-
oir, and inftituting the Forms and decent and ordere
Iy Manner of public Worfhip 5 the admitting all fuc
into Communien; as are qualify’d by the Gofpel ; and
rejeting from Communion fuch as will not fubmit to
“the Law of Chrift eithet in Point of Faith or Practice,
clearly exprefs'd in the Gofpel.

- Hence it appears, Firf#, that no Chriftian Church, or
Chriftian Ecclefiaftical Governours, have any Power
or Right to impofeupon any Perfon, any DoQrine as a
Part of Chriftianity, or as neceffary to Salvation,which
is not clearly and exprefly contain’d and declared to be
meceffary in the Gofpel. This is evident, becaufe the
Gofpel is the unaiterable Rule of Chriftian Faith, and
therefore moft clearly contains all that is neceffary for
& Chriftian to believe; otherwife That can be no
Rule; whofe Dire&ions, neceflary to the End. of its
being a Rule, are not plain, clear and exprefs : And
if it be a Rule, ’tis an exprefs Contradidtion to fups
t:fc that any Do&rine not clearly contain’d in it, can

e neceffary to Salvation, which is the only Exd of
the Rule. The Learned Mr. Therndike delivers a ve-
tyinconfiderate and dangerons Do&tineupon this Head,
when he fays, [Weights and Meafures, Ch. 6. P. 36.F
Therefore, meither is Chriftianicy clearly deliver’d by the
Gofpels : And prefently after ; Therefore, neither are
the Apoftle’s Writings clear in Things neceffary to Salva-
tion, but [wppofing the Knowledge of Thas Chriftianity,
Eby Tradition, he means, which is a very uncertain
Rule,] whereby we are Sav'd; And asks, Whas Mark
$¢ there extant in the Scripture; to diftinguify That
which is neceffary to Salvation, from that which ss not ?
As if the Scriptures were not a clearer Rule to explain
themfelves by in Things neceffary to Salvation, than
Tradition, which is not only nor snfallible, but is cor<
rapted, and frequently contradiéts it felfin delivering
Doftrines of very great Moment: And as if thi¢
cerrain and only. Mark to diftinguifth Things ncca_g'rnh
-5 om
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fiom Things Unneceffary to Salvation, was not, that
the former are clearly, exprefly, and indifputably, not
only contain’d in the Scriptures, but alfo clearly decla-
red therein to be the Terms of Salvation, and may ea-
fily be underftood by all who diligently and fincerely
Jearch the Scriptures only 5 And that the Latter, ci-.
ther are not reveal’d at all, or not clearly, exprefly,
and indifputably revealed 5 or at leaft not revealed as
the Terms of Salvation : and therefore Men ought not
to impofe any fuch Dofrines on one another ; and
may differ about them withouot any Hazard of Salva-.
tion on either Side.

Secondly, It follows, that all Perfons who acknow.
ledge the Gofpel to be the Rule of their Faith, and
oblige themfelves to live according to it, have a
Right to Chriftian Communion, and to be admitted as
vifible Members of the Church of Chrift ; and there-
fore no Do@rine can be juftly impos’d as a Term of -
Communiony which is not alfo elearly contain’d in the
Scriptures, and therein too as a neceffary Part of Chri=
ftianity. For this is again to deny the Go/pel to be
the Rule of Chriftianity, by denying it to be the Rule
of Chriftian Communion, which Chriftianity was de-
fign'd to eftablih. And find® all are entitled to
Chriftian Communion, that are entitled to Chriffian
S#lvation; and fince all are entitled to Chriftian Sal-
vation, that believe exprefly or implicitly all the De-
étrines contain’d in the Scriptures, making them the
Rule of their Faith and Praétice 3 ’tis evident that no
Doétrine ought to be a Term of Chriftian Communicn,
that is not alfo a Term of Chriftian Salvation. And
therefore any Doctrine, however ¢rue in itfelf, yet if
not prov’d to be clearly and exprefly contain’d in the
Gofpel, and That too as 2 Part of Chrift’s Religion,
ought not to be impos’d as a Term of Chriftian Com-
munion : And whoever infift to impofe any fuch Do-
€trine, are Schifmatical, and muft be anfwerable for
the Breach of Chriftian Peace and Unity, which it

may occafion.
X F N
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To affert a Right in any Church or Ecclefiaftical
State to make any Do&trine an Article of Faith, or
Term of Communion, that Chritt himfelf hath not ex-
prefly made fo 5 and to bind it Cunder the Notion of
Interpretation of Scripture, or any other Pretence
whatfoever,] upon the Confciences of Chriltians, as
a Law of Chriftianity, with the Santions of Rewards
and Punifhments ; is equally abfurd, and attended
with equal mifchievous Confequences to Religion, as
it would be to any Civil State to aflert to the Swbor-
dinate or Execurive Power of it a Right to enad new
Lawsand Terms of Civil Allegiance, or fo to difpenfe
with the ftanding Laws already made with the Con-'
fent of the Subjed, as to oblige the Subject to Submic
to the Explanation it fhould at any Time give, as the
analterable Senfe and Meaning of the Law ; and to be
ruled by them, without, having Power toapeal either
> the Legiflaiors themfelves for the rrue Senfe, or to
the plain and exprefs Words and meaning of the Law
it felf; and to be punifh’d for Difobedience to thofe
Tirerpretations, as if it was for Breach of the Law it
felf. As fuch a Power granted to, or allum’d by any
Civil Governour, who had only the Executive Power
of the Laws, would pYefently make the Laws thema
felves of no Ufe; but inftead thereof his own Inter-
pretation would become the Law ; and fo he would
rule as arburrarily as if there was no Law to Limir or
eontroul his Power ; and the Liberties and Properties
of the Subjetswould be in as much Danger, as if
there was no Law to proteét and fecure them: So a
Tike Power invefted in the Governours of the Churck,
who are only fubordinate Powers and Executors of the
Law of Chrift, who is gone to Heaven and hath lefe
his Gofpel as the exprt/% and only Rule of Confcience
and Allegiarnce to him, and the only Term of Com-
murnion and Fellowfhip with him, enforc’d with fuch
Sanctions of Rewards and Punifhments as he thought
moft proper to propofe to the Subjedts of his l‘}ing-

. om ;
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dom; I fay, a like Power in Men to interpret be
their fallible Senfe, this infallible Law; without by-=
ing eithor able to appeal to the Legifleter himfelfy
or permitting his Subjefts to appeal to the exprefs
Words and p/ain Meaning of his Law ; and to ob-
lige them to fubmit to their Interpretations either .
in Point of Faith, Worfhip, or Religions Fralt ce, as

to the Law of Chrift 5 and to punifh them with the

Lofs of all Chriffian Privileges, for refufing to be

rul’d by Them as by the Law of Chrif . What is

this, but to arrogate a Power of enacting ncw Laws

for Chrift’s Subje&s; to be as arbitrary in Chrif’s

Kingdom, as if it was their own3 and to Tyrannize-
over the Faith and Liberty of Chriftians as much, as

if they had no other Mafter, and were accountable

to no other Lord; or as if Chrilt the Son of God

had never come and made them free Denizons of his

Kingdom ?

Again, as. the Exercife of fuch a Power over the
Laws of a State, commonly ends either in Tyranny
and Oppreffion, and openly fetting the Laws afide,
and ruling at meer Will and Pleafure 5 or elfe in Kee
bellion, and the Deftru&ion of the Governours, and
Setting up a New Kingdom: fo in the Church, it is
the great Inlet to Errors and Superftitions 5 and either
ends in Ecclefiaftical Tyranny, and fubftituting kx-
man Doltrines in Order to promote Worldly Power
and lntereft, inftead of the Truth of Chrift in or»
der to promote the Glory of God and the eternal
Salvation of the Souls of Men; or elfe it occalions 3
Breach of Union, and fetting up feparate Communi-
ons, and laying the Foundation of irreconcileablg
Divifions and Animofitics, to the Deftru&ion of all
Chriftian Peace and Charity. And as the Gofpel is the
only Rule of Chriftian Faith 3 and no Truth, depend-
ing upon Revelation, can ever certainly be known,
which is not clearly exprefs'd in it; and fo no kbiumane
Authority can ever be fufficicat to make or eftab’ifh
#0 .drticle of Faith, or oblige Men’s Confciences 1

‘ F2 RNy
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receive for Matter of Belief what it fhall enjoyn  on
its own meer Authority, without an exprefs Appeal
to the plain Senfe and Words of the Scriptures
themfelves: So the fame Gofpel is alfo the only Rule
of Chriftian Communion and Worfhip. And as we
can never be fure of holding a Faith acceptable to
God, but by keeping ftritly to the Rule of Scrip-
ture, wherein it was once deliver’d to the Saints ; fo we
can never be fure of performing Chriftian Worflip
acceptable unto him ia any other Manner, than
Chrift has prefcrib’d in the Gofpel. As it is no
Commendation to our Faith, to believe more than
the Word of God hath reveal'd ; fo it is no Honoxr
to God or Chrift, to worfhip them in any other
Form, than is exprefly prefcrib’d -in Scripture, and
was pra&is’d by the Apoftles. As God is molt high-
1y glorify’d by Chrift in the Gofpel-Difpenfation, fo
we can never juftly think to glorify him more by a
Worfhip that he has not commanded. ~ As therefore no
difputable Opinions, or Do&rines not clearly delive-
red in Scripture, ought ever to be inferted into
Lreeds, left we believe we know not what 5 fo ought
they much lefs to come into the Forms of public
Wor[hip, left we wor(hip we know not what. While we
are pretending to be Wife above what is written, and

vainly thinking to give God or Chrift more or diffe-

rent Honour than they have exprefly requir'd at our
Hands, we may be in danger of coming fhort of a
_true Gofpel-Faith, and of offering up our Prayers to
a wrong Obje@, and making oui- Worthip fuper ftiti-
“ous and immoral. Undoubtedly the Scriprures af-
ford complete Matter for Fairh and Worfbip 5 and no
- controverfial Opinions whatfoever, ought to be mix-
ed with what is wnqueftionably true and boly, with
the great and plain Doé&rines and Duties of the
Gofpel ; but fhould always be left for the Subject of
Men’s private Studies and Enquiries. What Con-
fufion in the Chriffian Faith and Worfbip hath the
Church ‘of Romeé introduced, by departing from tbe
b T e e Rule

&
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Rule of Scripture, and fetting up Humar Authority
for a Frdge in Matters of Religion? And almoit all
the Schifms that ever happened in the Church, have
been owing to Men’s impofing upon one another, for
Articles of Faith, and Terms of Communion, theip
own weak, and oft-times paffionate and uncharitable
Decifions, under the commanding Term of neceffary.
Truths; and pretending that Chrift hath fpoken,
what was only the Voice of Human Senfe and fallible
Judgment. If we examine into Ecclefiaftical Power,
as exercifed by the Church immediately after the
Times of the Apofties, we fhall find that the Terms of
Baptifm were the only Terms of Communion; and no-
thing more was required to continue, than to make
Men Members of the Church. The Creed they ea-
joined, was nothing but an uncontroverted Para-
phrafe upon the Form of Bapti[m taken exprefly out of
the Scriptures ; and they never impofed upon cither
Clergy or Laity any other Terms of Communion ;
And always tock Care that their public Forms of
Worfhip were clearly and without all Difpute agree-
able to Scripture. Nothing dubious, nothing of dif=
putable Doltrine, occurred in them; but all their
Prayers, Blefings, and Doxologies, began and ended
exattly agreeable to the Forms and exprefs Directions
of Chrift himfelf and his Apoftles recorded in Scrip-
ture; as appears from the moft ancient Liturgies,
And when ever any Herefies arofe, they never alter’d
thereupon their One Baptifmal Creed, [efteeming it -
always unlawful to 4dd to, or diminifh one Tittle
from the Rule of Faith which was delivered to them,}
nor their public Prayers; but contented themfelves
to confute them by their Preaching and Writings.
Thus the Peace of the Church continued unmolefted
amidft all the Storms of Perfecution, for the Firft and
almoft Second Centuries. But in the Third Century,
when Men had begun to impofe their buman, fallible,
and peffionate Decifions upon one another ; the
Weftern Church impofing their Time of keeping E«-

fex,
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fter upon the Eaftern, contrary to the moft anciems
Cuftom, and excommunicating them for non Compli-
ance ; and afterwards the Churches of 4frica and the
East contending with the Weffern with great Ani-
mofity, and grievoufly calumniating each other for
Difterence of Sentiments about the Bapti/m of Here- |
ticks, neither Side being yet able to produce the E-
vidence of Scripture for themfclves ; that mutual Love
and Charicy, with which the Churches had embrac’d
cach other in fuch eminent manner from the Times
of the Apoftles, began to cool and languith. And at
1aft, ia the Fourth and Fifth Centuries, Churches im-
pofing upon one another, even by the Force of the
Temporal Srord, their own uncertain, Philofvphical
Notions, as Articles of Faith, under Pretence of ex-
plaining Scripture, and obviating heretical Opinions
and not being contented -with that Meafure of Faith,
which had ever been fufficient for the Church from
the beginning ; and refufing to keep within the
Bounds which the Holy Ghoft had fet; and after
they had once begun, finding no End of making
wew Creeds, and enlarging the old ones 3 anathemati-
zing, excommunicating, and even banifhing one another
by Turns, for not fubfcribing to the Words of Men,
as to the Words of God ; all Peace and Charity entire-
1y vanifed, never to be recalled ; and the State be-
came involved in the Confufion of the Church, till
both being over-run by a barbarous Pcople, the
Apoftate and Tyrannical Church of Rome rofe like the
great Dragon from the bottomlefs Fit, out of this Chaos
‘of Ruin and Defolation. Then this Man of Sin fat
in the Temple of God, [hewing bimfelf as God 3 ere&-
. jng a cruel and Antichriftian Tyranny over the Souls
of the free-born Subjeéts of Chritt, and pouring forth
Death and Deftruétion upou all who refufed to fub-
mit to his Yoke. More new Articles of Faith, nem
Dodrines of Worfhip were introduced, and almoft
a #ew Gofpel impofed, under the Notion of an ««-
jhoritative and snfallible Explanation of the o/d ; till

L
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at length the ‘Church of Chrift bécame a Den of
Thicves, over-run with Heatbenifh Superftition; and
more Worfbip was paid to numberlefs imaginary .
Saints, than to the One God and Father of all, and
to Jefus Chriflt the One’ Mediator : And that pure
. Religion which came from Heaven, was made the
Inftrument of an Earthly and wicked Policy. After
this Worldly Empire had ftood more than a Thoufand
Years, treading under Foot the Laws of Chrift, and.
tyrannizing over the So#ls of his Subje@ts; Chriftia- -
nity was agaia in a good Degree reftored, thro’ the
fhedding of much Chriftian Blood, at the Proteftant
Reformation 5 and the Right of the Scriptures agaia
aflerted, and they declared to be the only Law and
Rule of all Chriftians. Upon this Fonnd{tian [blef=
fed be God 1] we yer ftand ; and, I hope, fhall re-
folve not to weaken it by Mixtures of Humaen Do
&rines and Impofitions. We have feen, and do feey
how fatal to Religion, in the Chwrch of Rome, is
Human Authority in Matters of Faith ; and on the
contrary how pwre and undefiled Religion was in
thofe firft Ages, which contended for no other Faith
and Wor[hip than was exprefly delivered and comman-
ded in the Gofpel. And what Power can Men have
now, that they had not then ? or what Do&rines and
Interpretations of Scripture can #ow have Authority,
or Right to be impofed, that had hot then ? or whag
Decifions of Hrxman Councils can have Virtue and
Efficacy to preferve the Sincere and Chriftian Peace
of the Church, and the Faith of Chriftians pure and
undefiled , more than or befides the Decifions of
Chrift himfelf, and his Holy Spirit é» and by the
Apoftles? It muft therefore be in vain to feek and
contend for Human and fallible Authority to deter-
mine thofe Things, for which no lefs than,K Divine
Wifdom is fufficient. And fince Chrift hath not
been wanting in making known to all, every Do~
@rine that was neceffary to render the Faith and
Worfhip of his Difiples perfett gnd aeceptabéi Jg
AN
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God 5 any Alteration or Addition to the Forin of his

Laws in thefe Effentials, muft needs be an afluming

an unwarranted Power, an impeaching his Wifdom, -
and a derogating from his Authority, and erefing

an Human Empire within his Kingdom, and fharing

Dominion with him over the Hearss and Confciences

of Men.

From what has been faid, I fhall endeavour to de-
monftrate the rrue Authority of the Church in Mat-
ters of Religion, and draw two or three important
Conclufions from it. The Church is a Spiritaal
Kingdom, wherein Chrift rules over the Souls of
Men by the Laws of the Gofpel. Thefe Laws which
immediately concern this Kingdom, being emaéted
by an all-wife and infallible Legillator, cannot in the
firft place be defeitive in any thing neceffary to the’
End for which they were made, viz. the procuring
the Salvation of Men’s Souls by an entireand perfe&t
Obedience to the whole Will of God. Hence it fol-
lows that they are abfolutely incapable of Alteration
or Addition by any Hwman Authority whatfoever.
Secondly, Thofe Laws, to which Chrift has com-
manded Obedience in order to Salvation, cannot
but be dclivered in clear and exprefs Terms; be-
caufe it cannot be confiftent with the Fuffice, Wi/~
dom , and Goodne{: of God, to make any thing
meceffary to be believed or pra&ifed, which he has
not clearly and certainly revealed to be his Wiil, and
given a)l Men fufficient Abilities and Opportunities
of knowing it to be fo; and therefore it follows;
that whatever is not clearly and certainly reveal-
ed, can be no Law of Chrittianity, or ever be
juttly impofed as fuch, upon the Confeiences of Men, -
This is evident, becaufe every Law to which Obe-
dience .is duc, muft in clear and expre/s Terms de-
clare the Will of the Legiflator ; and if in any
Points it is obfcure, he mult either himfelf, or by
" others commiffioned and enabled by him, explain his
ewn Meaning, bgfore Obedicnce can be juftly re-

quired
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Guir'd in thofe Points: Therefore all the Laws of
Chrift’s Kingdom muft be déliver’d in clear and ex-
prefs Terms in the Gofpel, or elfe be fully and di-
ftin@ly explain’d by the Apoftles, the or/y Perfons
he ever Cmmiffion’d or inabled to declare HisWill with
an infallible Authority. So that whatever Doctrine
is not clearly and exprefly deliver’d, either in the Go/~
pel itfelf, orin the V{/ritings of the Apofties, as a Part
of Chrift’s Religion 3 can be no Law of the Chriftian .
Religion. Becaufe the #ndoubred Truth and Necefli-
ty of fuch Dodrine, which entirely depends upon
Revelation, and yet is not clearly reveal’d, can never
by any Humane Learning or lnterpretation be cer-
tainly known. And therefore tho’ it may be worth
the Labours of Learned Men to inquire into and en-
deavour to know and underftand it, yet it can never
be a neceffary Part of Chriltianity, or a Rale of Chri-
ftian Faith andPraice. So that thetrue and undoubt-
ed Authority of Church-Governours in Matters of pure
Religion and Confcience, is to take Care that the Church
of Chrift be govern’d by the exprefs Laws of Chrift,
and 7o other ; and that the Faith and Worjhip of the
Body of Chriftian People, under the Guidance of
Their £xternal and Vifible Adminiftration, be dire@-
ed and regulated by the expre/s Rule of Scripture
enly; and that no Terms of Communion be ever re-
quird, that may exclude fincere Chriftians, or fuch
asare defirous to adhere to their Baptifmal Covenant,
from joyning with them in public Worfhip and in the
public Profeflion of Religion : That the Scriptures be
carefully read, and the whole Flock committed to
their Care be duly and fully inftrudted out of them
in every Point of Chriftian Faith and Pra&tice: That
the Sacramems be Adminifter’d to fuch Perfons and
ih fuch manner, asis appointed by Chrift himfelf;
And that all open and eviden: Breaches of Chiift's
plain and undifputed Laws, be punifh’d with fuch Cen-

fwresy as fhall moft tend to the Edificarion of the
G Charch,
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Church, and the Salvation of Men’s Souls.” In fuch
a Blefled State as this, where the Gofpel is the only’
Rule of Faith and Worfhip, mutunal Love and Charity
muft abound : And aitho, through the Difference of -
Men’s Leirning and Fempers, and the Obfcurity
and Ambiguity of many Partsof Scripture, Differ-
ences of Opinion and Controverfies muft arife ; yet
thele, joined with the Spirit of MeekneSf, can never
harm Religion, but are Means of Difcovering many
Chriftian T ruths, which without them would never
be clcarly brought to; Light. And thefe Enquiries
after and zealous Contentions for the Truth, are very .
acceptable to God, when purfued with Irpartiality
and Sincerity of Mind, and Chriftian Cherity and For-
bearance : And ’tis only thro’ the Want of thefe, and
indulging Prejudice and Paffion, and the luft of Power
and Dominion, that Difputes can diffurb-or weaken
the True Peace and Intereft of the €hurch. And
therefore fince a fervent Zeal even for Truth, is apt
t6 carry Men out of Temper, and make them [thro’
a fecret Pride and Selfithnefs of Spirit] defire and en-
deavour to impofe their Opinion upon one another,
from whence Feuds and Animofities arife, which of-’
ten eud in Wrath and Hatred ; Governours. have
. Authority in all Comtroverfies of Faith, to oblige all’
Parties to keep ftri¢tly to the Rule of Scriptare, and
not to endeavour to obrrude upon the Faith of weak:
and ignorant Chriftians, the uncertain Deductions of’
their own Reafon for the exprefs Doctrinesof Chrift 5
and above all, to exhort and command them to ex-
ercifc to each other marual Forbearance, and Charity.

From thefe Confiderations of the Authority of
the Scriptures and of the Church thos ftated, the
Followisg Propofitions are ftrictly deducible. 1p,
That no Zluterpretations or Decifions of the Senfe of
Scripture in any Points of Dactrine by fallible Men,
how Learned and how Piows {Oever, can ever have,’
or jultly claim fuch ubjeiare and indifurable Autho-

sity,
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vity, as to become Articles of the Chriftian Faith, or
Terms of the Chriftian Salvation; and therefore can -
never juftly be impos’d, or [ubmitted t0 as Terms of
Communiog, but with fuch Latitude of Meaning, as
beiag always intended to be underftood in that Seafe
of the Words only, wherein they are or may be
moft agreeable to the expre¢fs Rule of Scripture,
which is always the Tef# and Standard of their Truth
or Falthood, and by which they may and mult at
all Times be tried and exatin’d, due Deference and
Regard being had to the Learning, Fudgment and
Skill of fuch Eminent Men, or Bodies of Men, as
have afforded us their Aflitance towards difcovering
the true Senfe of any particular Doctrines of Scrip-
-tare. And whoever 4ffents to any bumare Doftrines,
or Interpretarions of Scripture, in any other Senfe
than as they appear plainly agreeable to, and contain-
ed «» the Scriptures themfelves ; doth fo far make
the Doitrines and Commandments of Men, and not
.the Word of God, his Rule of Faith , and fets up his-
mane Authority againft that of Chrift and bis Apoftles.
Therefore the Determinations of the Church, or Ec-
clefiaftical Governours of any Age, or of many Ages,
fince the Apoltle’s Time, being equally fallible in all
-Points of Do&rine, can never abjolutely be depend-
ed vpon, or impos’d, or receiv’d, as certain and wun-
. queftionable Truths; but muft give Place, wheunever
it appears that they interfere with, or contradict
any onc plaia and exprefS Tear of Scripture, or ove
demonftrative Reafon. And the true Chriltian Ao-
deration of the Cburch of England is herein to be ad-
mir'd, which folemnly declares that no Dorige is
_to be receiv’d, or enjoyn’d, but which can be prov’d,
or fo far as it can be prov'd,or in the Senfe wherein it
€an be prov’d, to be contain’d in Scripture : Theretore,
2dly, All the Authority any bumane Ecclefiaftical
Power can have in Matters of reveal’d Truth, is, faith-

fully to propofc out of the Scriptures, what the
: ' G2 . Word



- (%2) .
Word of God hath ex})reﬂy taught 3 and to try and
_gudge the Dotriaes of all others, over whom they
are appointed, by the expre/s Declarations and De-
finitions of Scriprurc only. For to fuppofe that the
-infall.ble Word of God does not clearly and exprefly
"contain all Do@rines neceffary to procure Salvation,
and to confute all Ervors or Herefies that are oppofice
to fuch Do&rines, and deffruétive to Mens Salvation ;
(and no other are meceffury to be determin’d;) is
nnt only denying the Word of God to be the Rule of
Chriftianity, but alfo impeaching the Wifdom of
God, whofe Holy Spirit could not exprefs his own
Meauing, in Things which he Hath made neceffary
to all, {o frlly and clearly, as Man’s Wifdom and
fahible Judgment pretends to do. So that the Power
of judgi»g in Matters of Religion invefted in all Ec-
clefiattical Governours, as the wife and faithfxl
Guardians, Proteétors, and Overfeers of the Chriftian
Faith and De&rines, being confin’d within the Rale
or written Law of the Gofpel; they can have no
Right judicially to determine the Truth or Falthood
of any Doftrincs, but by That exprefs Rule only,
And when any Learned and Pious Chriftian fhall ap-
peal to the Scriptures themfelves, (upon the Right
which every Chriftian hath to read and underftand
them by his ow» Judgment and Reafon, without
which they are No Rule to Him) for the Truth of
any Doftrine; in fuch Cafe, to try and Judge the
Dolrine by the Determinations of any Charch, that
is, by any fallible Interpretations of Scripture, and
not by Scripture st felf, is direitly to make humane
Judgmeant of equal Authority with the Law of Chrift;
nay to make it a Rule of Confcience and Religion,
inftead of the Law of Chrift: Which is the very E/-
Jence of Popery and Antichriftianity. And to cenfure
or puxifs any Perfon, for profefling what he fincere-
ly believes to be the Truth of Chrift, and to be
founded on the plain Senfe and Reafon of Seripture,
merely becaufe it may feem to interfere with fome
R T Y Dotirines
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Doctrines which thro’® bumane Infirmity and Miftake
may have been receiv’d, and thro’ Error imposd,
as having been judg’d to be contain’d in Scripture,
when they really are not, nor can be prov’d from
it; is to aflume a Power over the Hearts and Con-
Jesences of Men 5 and to condemn thofe whom Chrift
will certainly reward; and to determine thofe
Things, which no one can do but he who is sn=
fallible 5 and to fix certain Interpretations of Scripture,
as unalterable Rules to the Underftandings of others :
Which is an Authority no falible Men are fit for, or
were ever entrufted with; and the afluming of
which is directly to make amotber Rule of Faith,
befides what Chrift bas left ; and to found the Chri=
fian Church and Religion on another Foundation,
diftinct from that which ftands upon the Doctrine
of Chrift and his Apoftles. It is therefore an indif~
putable Part of Chriftian Liberty, that every one be
allow’d to fearch the Scriptures, and to judge frecly of
the Senfe of them, according to that Latitude where-
in Chrift hath left them, and sndependently of all
bumane Interpretations whatfoever. And in whate-
ver Inftances this Liberty is reftrain’d, and the Senfe
-of Scriptures fix’d by any humane Authority ; fo far
"the Dottrines of Men, and not the Word of God is
the Rule of Faith; and fo far Chriftianity inftead of

. being eftablifhed, is indeed probibited. -
3dly, For the Scriptures being prov'd to be the
‘Rule of Chriftian Faith and Communion, it ap-
pears that all Breaches in Church Communion, found-
ed on Points of Doctrine, are ever juftly charg'd
upon thofe who infilt to impofe, as Terms of Com~
munion, any fuch Doctrines as are not exprefly con-
tain’d in Scriprurey And the Separation in fuch
- Cafe, is not a Breach of Peace or Unity on their Side
who feperate, but is necefflary to maintain the rrae
Catholic Unity, and Chriftian Peace, properlyfounded
in Faith and found Doctrine and unfeigned- Cha-
tity. Which Thing juflifies our Separation &o&

SN
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the Chiurch of Rome, and proves Them to be Schif-
matics. : _ o o

But 4tbly, Where a Separation is made on Accou-nt
of mere Ceremonies, which arc clearly indifferent, and
frée from all Appearance aad.Sylpicion of §nper.
Jhition 5 there the Breach of Peace and Unity is on
ebeir Part who [cparate, and, being caxfelefs, makes
shem Schifmatical. For fince Ceremamies are in the
Nature of Things neceffary to the Pesformance of all
public Aions, and therefore of public Worfhip; and
fince the Scriptares have no where enjoyn’d what
Ceremonies fhall only and slways be us’d in Coriffian
Lommunions, but have in Confequence plainly left
the ordering of them to Hxmane Governours y and
Hnoe it is the exprefs Command of Scriprure, as well
= the Voice of Natwre, thae every Soul (hall be Snbjeid
#0 the bigher Powers, Rom. 13, 1, and ebey thofe that
“have the Rule over them, Heb. 13, 17,-in all Lawful
Things ; it neceflarily follows, that fuch a Separa-
‘tsom is, in thofe who feparare, the Breach of a plain
Duty ; and nothing but a real, urprerended, and in-
-winc:ble Scruple of Confcience, and ioward fiscersey
«of Mind, can .excufe them in the fight of God frem
the Sin of Schifm. And fuch Perfons fhould always
temember, that the external Peace, and vifible Unity
of the Church, ss [uperionr and preferable to every
Thing, but plaia and exprefs Duty, or the avoiding
of a finful Action. . :

The Sum of the wholeis. The Articles of Cbri-
-ftian Faith, and Terms of Coriffian Cemmunion, ought
tobe as Comprebenfive as the Gofpel ; For why fhould
we exclude thofe by any Humane Doctrines from the
- wifible Cwmmunion and Felowfbip of Chrift’s Servants
-upon Earth, whom Chrift hath receiv'd into invifible
‘Communion and Fellowfhip with himfelf and his Saints
“#n.Heaven?  And it is the Glory of the truc Prose-
.ftant Church of Englavd, that it makes the Scrip-
tures the only Rule of Faith, and exprefly declares
‘ghat no DoQrinc.is to he beligy’d as neceffary ro Sal-
- " yationy 1
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vatien, but whaf is comrain’d in thems dnd if dot .
neceffary 1o Salvation, why fhould it be thought necefs .
fdry to Cbriftian Communien, whofe End is to procure
Salvation to all who partake of it? It is the impofing .
of Things wmeceffary, and Contratting the Terms of -
Chriftian Communion, and fo 7arrawing the ﬁuigh&--
Way to Heaven, that hath laid the Foundation of .
alatoft alt the Schifmy in the Chriftian Church, and
almoft - banif’d all . Chrifféian Charity. out of the:
World. Nor is there any poflible Way of healing:
the Wouads of Chrift’s Myftical Body, and reftoring
Feace and Uniry to- his Church ; but by all Parties a<
greeing to take indeed the Scriptures for the ewly.
Rule of all reveald Trath, and to require no more
of each other, either to be believ’d as neceffary to
Salvation, or to be.impos’q as Terms of Commanieng
but what is clearly and indifputably declar’d in Scrip=+
ture to be a Part of Chrift’s Religion ; and to make
up what cannot be accomplifhd in this manner, by
mutual Forbearance and Charity. .

To make a fhort Application of the whole.

We of this Nation are eminently blefs’d with a
motft faithful Guardian of our Laws; Oze who knows
the juft Extent of Regal Power, and never made ufe
of it but for the Gosd of his Pegple. To our Grear
and Good King G EO RG E moft truly belongs that
Character, which-the Religious Emperor Aarcus
Antoninus delighted in, to be | ¢adrbeer@-, a Friend
to all Mankind, .His Roya! Virtues have not only
fecur’d the Liberties, and advanc’d the Credit and
Glory of this Natich, but have extended their pow-

t Moass 1 wdlels @ udv Avrovive pot 5 joun, & &% dr=
piawy 6 xeouG: Asl am Antoninus, Rome is my City aod
Country; but asI am a Man, the whole World, Ansonin. de
Jrigfo. !Azbenzgo-m calls this Emperor @iard;wriTares, in

Legat.'p 11. And again, giadrBwr@- p. 138, And Themiftius
in his Oration to Valens, fays, that Good Kings are 5 uéroy
T piInopanidoras, i ginofoudivs, e pirardodas "
ecful
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erful Inflience oveér all Ewrope ; 0 thit the whole
Proteitant Intereft and Liberties depend upon himy
and are fupported by his Power and Wifdom. Nor
- hath God difpens’d lefs gracious Bleflings to the
Church by His Royal Hands; making Him the glo-
rions and happy Inftrument of putting an End to al
onr Fears and all thie Hopes of Popery ; and directin
Him to incoutage Principles truly Proteffant in A
whom He imploys. By whofeCare, Integrity, and
Cbriftian Conrage and Refolution, we may juftly hope
intime to fec all wnreafonable and fuperftitions Pres
judices defeated, and the trse Proteftant Church of
England flourifh glorioufly.

Now to the One God and Fatber of All, throkgh his
Son Fefus Chrift, by the Guidance and Alfiftance of the
" Holy'Ghoft, be afcrib’d all Honour and Glory, now and
for Ever. Amen. ’

AN
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Mr Lams Lettcr
T O ’I‘HE ‘

Bx(hopofBANGOR

Concerning his late S mm o, N, a,nd
PRESERVATIVE?' :

T is.an ufual Way thh fomexW’riters, to intro-"
duce what they have ta offar againft theOpiu:
nions or Doctrines of others, by fome fonl Inwt
finuations or Reflections in general, upon the:

evil Tendency and Defign: of .the ‘Author. they are'.

oppofing, This they know. is apt to raife the:Indigh»
mation of the valgar, injudicious,.and prejudicid Part:
of Mankind, whom oanly they tan- hope to pleafes "
and makes the Way eafy, for :larangues and Gawl; :
to pafs for Reafon and' Agument. This-Methody:
Mr. Lew amongR others: hash ‘taken; and begins
his Addrefs to the Bifhop, ?-IY telling him, Page Txd
that

R R B
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that there is not a Libertine or loofe Thinker in Eng-
land, but he imagsaes you intend to diffolve the Chnrch-
a5 & Society : And prefently after ; As Adverfary.does
net need any Malice to make bim believe you no Friend
£6 the Conflitution of the Church as a regular Society.
How Mr. Lew came to-fuoch a thorew Acquaintance
with the Libertines and loofe Thinkers, as to know
the Judgment of the whole 3¢ of them concerning
the Delign of his Lordfhip, (who, | dare fay, bhas no
Dealings with them, and never had 3 Thought to
do any thing that mi.%ht give them the leaft Advan-
tage over Religion,) I need not enquire. But to the-
snusdious Sugge(tion 1 anfwer 3 that the Church, as a
Society founded on the Laws of Jefus Chrift, can only
be fupported by being governed by thofe Laws: So
that ’tis very ftrange that the Bifhop, by contending
all thro’ his Sermon, that Jefus Chrilt is the King and
alone Legiflasor of his Church : and that the exprefs
Kule ofg his Gofpel-is the Law by which Chriltians
are to be governed 5 and that no Hsman Dodriacs,
or*fallible Interpretatjops of this Law, are to be wm-
pofed upon the Faith of Chriftians, or can have A«-
sherity over the Confciences of Men; and that all Pe-
nalties made ufe of by Human Power to enforce fuch’
an ufurped Dominion over the Fairh and Canjcisnces
of Men in Affairs of Religion and Salvation, is a
taking of Chriff’s Kingdom out of his Hands, and pla-
eung it intheir own, and raling in bis Fead:: *Tis ve
ftrange, |1 fay, that the infkfting on thefe Things,
on the Truth of which depends the very Effense
of the Cbriffian Religion, and which are the far
damental Terms on which a Chriftian Sociery can be>
eftablifhed, and withont the maintaining of which .
1o Church or Society can be rruly Chrsftian ; thould be:
thought ¢ diffolve the Church s & Socieiy, That which -
diffolves the Church as a Chriftian Sociesy and the
Kingdem of Christ, is; when AMen take wpon them:
to act Awsheritarively and Tyranmically ia this King-

. - S domy
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dom, impofing their Seafe and Faterpretations of Chrift’s
Laws as a Rule of Conjcience, and as neceflary Terimns
of Chriftian Commumion and Salvation; and pafs
Fudgment and Condemnarion on all, who will not or
canonot fubmit to rkesr Doctrines, as to the cerrain
Will and Meaning of Chrift ; when they contraét the
Rule of Faith, and Terms of Chriftian Communion,
by inferting into Creeds and pnblic Forms of Worfhip,
their own uncertain Explanations of Chrift’s Dottrines,
and bind them equally with bis Dettrines upon the
Faith and Canfciences of Men. This indeed is ma-
king the Church, inftead of a regular religioss Society,
over which Chriit only rules by his infallible Law, to
become 4 were Human Polity 3 wherein the Words of
Men, and not of G O D, arc the Rule of Fairh and
Werfbip; and wherein the Law of Chrift is circum-
fcribd and confin’d by the narrow Limits of Hu-
man llnderftanding 3 and wherein the latereft and
Power, the Rewards and Ponifhments of Aen in ths
World, and not the fincere Love of the Knowledge
of GOD, the gracious Promifes and dreadful Ter-
rors of the Lord in another World, are the great
Motives to, aud Sanctions of the Profeflion of Relis
gion. As to the ourward Regimea of the Church, or
the appointing decenr Rites and Ceremonies for the
Sake of Peace and Order, in which properly Human
Authority takes Place; the Bithop meddles not at
all with that: So that tlie Power of the Church is
untouch’d by him, fo long as it keeps within its own
proper. Bouads. - .

Mr. Law’s firi# Attack upon the Bifhop, is from
the Words of his Prefervative, p. 98, which he thus
cites, viz. * Bot when you are fecure of your Inte-
¢ grity before God, “[the Bithop adds, of your fincere
Difpofision to fearch after bis Will, and to recesve the
Truth in the Love of Truth, whenfocver and from whom-
[eever it is offer’d,] “ this will lead you (as it oughe
“ all of us) not to be afraid of the Terrors of

% . . i
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“ rupted Succeffions 3 authoritative Benedi®ions
* Excommunications, ———— Nullity'or Validity ot
‘¢ God’s Ordinances to ‘the People, upon Account
* of Niceties and Trifles, or any other the.like
“ Dreams;” [the Bithop adds, to illoftrate his
‘Meaning 5 of thofe who have [eparated themfelves,
or of thufe who follow them in thofe Doftrines y or in-
deed any thing bur whar He (N. B.) who # your Lord
and Mafter and Fudge, bath bimfelf declared that your
Salvation [hall deptnd upon] Mr. Law’s Obfervation
is, p 3. Thus much muft be implied here : be not afraid
of the Terrors of Men, who wonld perfwade yon of the
Danger of being in this or that Communion, and fright
you snto particular Ways of wor[bipping God'; who would
make you believe [uch Sacraments, and fuch Clergy are
n'auﬂ‘:?ry to recommend you to'kés Favowr. This is one
Inftance of Mr. Law’s’ Sincerity ; who does not un-
derftand the true Nature of it, as I fhall thew pre-
fently at large  The Bifhop advifeth Chriftians not
to be afraid of the Terrors with which the’ Nonjurors
endeavour to frighten ‘them, on Pretence of all
‘God's Ordinances being 'void for want of fuch an
wninterripted Succeflion of ‘Minifters from the Apo-
ftles, as thofe Men-make neceffary for the Validity
of them to the People.” The Bifhop might well
fay, that fuch a Succeffion [ which the Gofpel is
fo far from making meceffary, that it never men-
tions it at all, and which neither the Apoftles nor
Primitive Chriltians ever faid was neceffary, and
which can never be prcved that theré is in any
Church in the World fuch an mrinterrupred ' Suc-
ceflion,] was not neceffary to the Pal:diry of God’s
Ordiuances, or to recommend Chriftians to God's
Favour: But does it follow, that the Bifhop faid or
meant, that the Sacraments appcinted eaprefly by
‘Chriflt himfelf were not neceffary to entitle Chri-
tinas to the Favour of God, hccaufe he thinks the
P.ldty of ber does.not depend on their being ads
Jeailred thio he Hands of fuéh-a Sueveffiow Of Mi-
ST SRR SR mflery
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nifters as the Nonjurors contend for ? And that the
People being firicere 1n ufing fuch Means as God had
given them the Knowledge of, and Opportuaities of
ufing, after their hones? Search to know his Willy
and Defire to receive his Truth; need not doubt but-
" that God’s Ordinarices were cffetually adminiftred
to them, to the' Purpofes of God’s Favour and Chri=
J#ian Salvation, tho’ it fhounld happen that their Clers
£y were not derived by (what is impoffible any where
to be proved) an munterrupted Succeffion from the
Apoftles? Which truly is jn it felf a mere Nicety or
Specularion, (having no Foundation in Scripture)-and
fuch an one as is perplexed with a Thoufand Acci=
dents which might defeat and break'it. And furely
They do but ill Service to the Charch of England, and
but i/ deferve its Thanks, who build the Zalidity of
its Sacraments, and its Title to the covenanted Mer«
ciés of God, -on futh: a Foundation,-as ’tis more than
probable the Storms and Tempefts of Satan and of
this World , the Fa&iowfnefs and Wickednefs of
Men have long agooverthrown; ‘or fo quite defaced,
that if it does yer any where ftand, ’tis impoflible to
‘nake it with any Certainty appear.’ What Doubts
and Scruples, what Fears and Ancxieties of Confci-
ence, left the great- Mercies and - Bleflings of the
Gofpel be out of all Poffibility of our Attainment;
mult this Do&rine, if it was true, be attended with?
So that it was very needful for the Bithop, in drdes
to comfort and ftrengthen the Minds of honeft and
fincere Chriftians againft- fuch Snares and Terrors
of Confcience, as thefe Dotrines were apt to bring
along with them ; to declare openly the Trurh.and
Stmplicity of the Gofpel, and to fhew them thence
what God and Chrift have required -at their. Hands
}g_crdyr to their Favour and Acceptance. Therer
re : " :
- His Lordfhip fays, Preferv. p. 90, 91,  Every
¢ one may find it in his own Condudt to be true,
 that his Title to God’s Favouw cannot depend
R RSN
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% -wport his afival being, or coatinming in any par-
“ ticular Method ; but upon his real Sincerity in
% the Condu& of his Confcience. The Fa-
#¢ vour,of God follows Siacerity confidered as fuch,
£ and coafequently equally follows every equal De-
o gree of Sincerity”. Thefe Affertions of the Bi-
fhop are dire@ed againft. the Unreafonablenefs and
Uncharitablenefs of the Nonjurors and Papifts, who
deny any covenanted Mercy, or Favour of God thro’
Cbrift, to thofe who are not of their Communion 3 and
make it ¢ffential to Chrifiian Salvation, to be and con-
sinne in their Method of Church Communion and
Worthip. The Bifhop argues on the contrary, that
God hath not made any particular Method, or cx-
ternal Form of Communion, or of Church Govern-
ment, abfolutely neceffary to eatitle Chriftians to his
Favour ; but that Chriftians under different Forms of
Communion and Government, if they are fincere,
-wiz. in their Profeflion of Religion according to the
beft Light they have, and ufe the beft Means they
+ can get of having the Ordinances of Chrift rightly
and duly adminifired unto them, and are withal cbe-
- ritable towards thofe who may differ from them in
thefe Things; that fuch a fiscere Profeflion of Chri-
ftianity, tnder the external Method or Circumftan-
ces which Providence hath placed Men in, is «lore
fufficient to afcertain to them the Favour of God ;
and that, accordin% to the Degree of their Sincerity,
they fhall partake of his promifed Favour ; and need
not be anxious about their being excluded from it,

{when they are confcious to themfelves of profeflin
Chriftianity in Trath, and Sincerity, and Clurit_y.S
for want of any particular exterral Form or Method
of Communion, which it may be Confcience or the
Neceflity of their Circumftances debars them of, or
will not allow them to admit. The Bifhop’s Words
and whole Reafoning on this Point, plainly and
glearly carry foch a Meaning as this; and- yet
Mr. Law draws from them thi§ menfiroms and mofk
o Un=
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sincharitable Conclufibn, p. 4. that according te ¢bé
Bifhop's Notions, if & Man be not an Hypocrite, it mat-
ters net what Religion ‘be is of, Not only fincere Qxae
kers, Ranters, Muggletonians, and Fifth Monarchy
Men, are as much sn the Favonr of God as any of the
Apoftles y but likewife fincere Fews, Turks, and Deifts,
are upon as geod 4 Bottom, and as fecure of the Favour -
of God, as the fincerest Chriftian,

If fuch Interpretations of other Men’s Words a«
gainft all Appearance of Truth and Reafon be ad-
mitted, then it is eafy to make any Man an Enemy
to Religion, even while he is endeavouring to fup-
port it by the beft and cleareft Arguments. It is
not, -fays the Bifhop, this or that external Form
Worthip, or Method of Church Government, on which
the Chriffsar’s Title to the Favour of God dependsy
becaufe God difpenfeth his Favour, not according
to the Degree of Zeal for particular external Means
which he himfelf has not made neceffary, but accord-
ing to the Degree of inward Sincerity in ferving and
worfhipping him (as he has exprcfly commanded)y
in Lpirit and in Truth. Then, fays Mr. Law, ace
cording te thefe Nutions, if a Man be not an Hypocrite,
it matters not .what Religion be 75 of 3 That is, a
Chriftian may as-well be without his Religion, ag .
without fome particular external Means of it.’ A
fair and logical Conclufion indeed : As if Religiong
and the extermal Means of Religion, were the fame
thing ; and a Man could not be a Cioriftian, and ens
titled to Chriftian Bleflings, unlefs he had the Fors
tune to live under the Guidance -and Admiaiftra<’
tion of Bifhops derived by wmminterrupred Succefliom
from the Apoftles : Which the Scriptures have no
where made neceflary to a Man’s being a Chriftian,
or having a Title to Chriftian Bleflings. Or as if,
becaufe God hath not made any partscular external
Form of Communion or Government »eceffary to his
Favour and Acceptance , therefore all Religions
were alike to him, and gave a like Tirle to -his
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Blefling. . The Chrjftian’s Salvatiom; .fays the Bithop,
depends not ,upon external Modes, but upon the
snternal and fincere Profeflion of:Chriftianity: There- .
fote, fays Mr, ‘Law, Religions are all alike to a Man .
thas i not an Hypocrite. IS not this extreme clear
and flrong Reafoning? To argue that the Chriftian
Religion depends.upon. particular. external Modes and
Forms, is as abfurd as it would: be to argue, that all
Government depends upoa one particn)ar. Conttitu-
tion. But, with Mr. Law’s: Leave, there is Diffe-.
rence between an Hypocrite, and one. whofe Religion
is. mot fincerely founded.. An Hypocrite. in Religion, .
is ‘age who profefleth.contrary to; his Confcience ,.
and -fo is of no, Religion as all : Bag a Perfon may "
really believe the Religion he profefleth, to be-trxe,-
and fo be no Hypocrite; and yet,thrao’ volunsary,
Tgnorance, and Negleé of ufing Means which were:
h his Power, may have fettled his religions Senti-.
ments on a very fal/e and infincere Eoundation. So
that if it was a Confequence (as it is none). that.
-'§4 Man is fincere, it matters not what Rel.gion: he i
of, [for to me it is 4 very great Matter that | am
a Chriftian rather than an Infidel 5] yet it would not
follow by any Rule of Logick, that if & Man was not
an Hypocrite, it matters not what.. Religion he 35 of :.
He may ftill be anfwerable for his Jafincerity, in not,
makiog ufe of the beft Means in_his Power to come
to the Knowledge of the true Religion. 2dly, God’s,
Favour (fays the Bithop) equally. follows every equal,
Degree of Sincersty y Therefore (fays Mr. Law) 4 fin-.
cere Quakery &&c. is as much in the Favour of Gods as,
any of the Apoftles 5 That is, one who profefleth the
moft abfurd Tenets in Religion under the Means of;.
knowing better, may be as fizcere in fuch Profeffion,,
as the moft holy and infpir'd Apoftle. The Quakersy,
Ranters, Mnggletonians, and Fijth Monarchy Men,
are much obliged to Mr. Law, for his Opiniop of
their having Simcersty in an equal Degree with the,
Apofties. For he muft fuppofe that Men of rheir P’tilp-_.
) _ cipley
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ciples may have that difinterefled Zeal; and fingere
Love for the Truth of Chrift, and hearty Defire to
approve themfelves to God thro’ Him only, which
fhall carry them, like the Apofties, sto the vety
Height and utmoft Perfetfion of Cbriftian Pralkice;
before he can fuppofe them to have equal Sincerity;
and confequently equal Title to the Favour of God
with the Apoftles. And he that can fuppofe all this,
may, I think, by juft Inference, fuppofe Qualers,
Ranters, &c. to be as much in the Favour of God§
as any of the Apofiles. Otherwife, Mg. Law muft
own, that he hath abusd the Bithop in the Confe~
quence which he has drawn from his Words. Buty
I believe, the Bithop never thought, that wzrea-
Jonable Enthafiafts can have as much Chriftian Since-
rity in their Profeflion of Religion, as an dpofile.
And confequently, tho’ fome of them may poffibly
have {o much, as may entitle them to fome Portion
of God’s Favour and Mercy, yet not to an equal De-
gree with an Apofile, whefe Sincerity was unquefti-
onably the beft grounded and moft Subflantial of
any other. What follows, is ftill worfe: Likewife
(Tays Mr. Law) fincere Fews, Turks, and Deifls, are
as fecure of the Favour of God, as the fincereft Chriflian,
I do not irdeed think that the Bithop (had he been
fpeaking of any fuch Thing,) would have peremp-
torily excluded (as fome do) a fincere Few, Turk, or
Dei}, from all Hopes of God’s Favour: But I am
well perfwaded that he would never affert, even ad-
mitting the Sincerity of a Turk, Few, or Deili, was
as real and true as that of the fincereft C rgiim,
that he was therefore equally SECURE of
the Favour of God , as the Simcereft Chriftian.
Th@® Sincerity cannot but in all Men be acceptable -
to God, who #ries the Heart'y yét it is not, in Aay,
meritorious of God’s Favour. And therefore fince,
notwithftanding Men’s gredteft Sincerity, there is.
upon_Account - of Tran(greﬂions, Room for Grace

and Favour, which he hath promid oy © =
. 1\ P - “\“cetg
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Jincere Chriftian.  No Man, tho’ equally fincere, can
be /o fecure of God’s Grace and Favour, as a fincere
Chriftian. And this is a great Privilege of the Chri-
Jtian Religion, which I am perfwaded the Bithop never
meant to difown. He proceeds in the fame abfurd
Manner to argue, that, upon the Bifhop’s Notion of
Sincerity, a Perfecutor hath equal Title to the Favour
of God with a Martyr; and be that burns the Chri-

tan, if be be but in Earneft, bas the fame Title
20 a Reward for ir, as be that 75 burnt for believing in
Chrift : Neither minding, that the Bifhop all along
fpeaks of Sincerity amongft Chriftians; nor confider-
ing otherwife, that tis impoffible a Percutor, any
more than a Murderer, fhould have equal Sincerity
with a Chriftian Martyr ; or, if he could have
equal Sincerity, that yet he who denies Chrift, fhould
have any Title to the Reward of a Chriflian, which
is wholly owing to" a Chriftian Faith and Alions
Jounded upon it.

But what an abfurd Notion of Simcerity has
Mr. Law; as if w be in Earneft, was the fame
with being really Sincere? and that Sincerity was
nothing but a blind and ungovernable Zea/ hur-
r{:n a Man into A&ion, without Regard had to
the Sincerity of the Principles on which it is founded.
Such Sincerity, is like that of a Builder, who car-
ries on his Building, upon the Foundation he hath
laid, with Diligence and Exanefs, but never confi-
ders or regards [tho’ he knows it was his chief Bu-
finefs to mind it,] that the Foundation it felf is falfe
and rotzen.  The Truth is 3 *tis poffible indeed, that
theo? grofs and wilful Ignorance, Superfition, Uncha-
ritablenefs of Mind, implicitly adhering to the Do-

“@rines of others without E{;amination or indul-

ging a Paffionatenefs of Temper, and the iike, a Man
may become perfwaded that *is his Daty, and
for the Glory of God, to perfecute others; And
this may be the Cafe either of a Heathen or Chri-

tion
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tion being a plain Violation of the Law of Narure,
by which Law every Man has a Right to worthip
God in that Way which he thinks moft acceprable
to him; and alfo of the Gofpel, wherein our Savi-
our exprefly tells Chriftians, that He came not 10 de-
frroy Men’s Lives but to fave them 5 thofe Principles, on
which are built Praffices {o plainly contrary both to,
natural and reveal’d Religion, cannot have a fincere
- Foundation. Men muft have been wanting to them-
felves and their own Reafon, and to the Ufe of
thofe Means that God has provided for the Condutt
* of all Men’s Confciences, befor theg can perfwade
themfelves, that it can ever t?xcir uty, or lawful,
to perfecute, burt, or put others to Death, merely for
worfhipping God in a different manner from them-
felves. So that they muft be guilty, and account-
" able to God, for doing fo great an Injury to others;
when it was in their Power, had they but duly us'd
the Means which God and Narure had provided them
with, to know better. The A& may poffibly be
Jincerely founded upon, or follow from, the Principles
they bave admitted; but they cannot [whenever
they examine the Conduét of their Confciences] but
condemn themfielves for being feduc’d and led away
by fuch wareafonable and inbumane Principles, as
prompted them to invade the Property or Lives of
Men, upon Account of the mere Profeflion of Reli-
gion; which can never poffibly interfere with the
Rights of others, whether Re/igions or Civil, or di-
fturb the Peace, or hurt the public Good of any So-
ciety. So thata rea/ Sincernty, and fuch as the Bi-’
. thop afferts to render Men acceptable to God, and
to be the Life and Sou! of true Religion; is a Since-
rity of Principles and Praftices, founded upen a Mo-
ral or Chriftian Probity of Mind; and in the due
Ufe of all fuch Means, as God hath any Way af-
forded them to know his Will; with a fincere Difpor
fition, as the Bifhop exprefleth, Preferv. P. 98th,
(cited by Mr. Law himfelf, tho’ he was pleas’d o
Va SN
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overlook the Words,) fo fegrch after -and to receive
the Truth, inthe Love of Truth, whenfoever and from
whomfoever it #s offer’d; in order to do their Dury ei-
ther towards God or Man.. Stch a Sincerity as this,
will always be acceptable to God, who ‘defires 7oz
#o reap-where be bath not fown, and requires no more
of Men than he hath given them Abilities and Op-
portunities of knowing. And tho’ it may be found

~ in Men profefling a falfe Religion, or entertaining
fome abfurd and unreafonable Tengts under the Pro-
feflion of the 77#¢; tho’ it may be found ina Few,
Turk, or Heathen, amd not be altogether wanting in’
an Embufiaft ; yet ’tis impoffible that it fhould
ever dwell with a Perfecutor, or with one who
hath no Charity or Good Will for thofe who differ
from him in Matters of Religion. It is as eafic
fuppofe 3 Murderer, an Adulterer, or a Thief, to te
really fincere, asa Perfecutor or Hater of his Brother,
And no Doubt, the Reafon why St. Pax/ condemn’d
himfelf for having perfecured the Church of Chrift,
1 Cor. 15. 9. 1 Tim. 1. 13. tho? he did it ignoran:-
ly; was becaufe he had neglefted to make ufe of
thofe Means, which he had in his Power, of know-
ing better; For it is abfurd for any Min to cox-
demn himfelf for having done that, which, after ha-

- ving us’d the beft Means he had in his Power of
knowing his -Duty, he fincerely believd to be his
Duty to do. In many Cafes, a Man when he comes
to know better, may be forry for what he has done;
but cannot condemn himfelf as a Sizner.

But then Secondly: As Probiry of Mind, and the
due Ufe of all Mecans which God hath given to
Men of knowing his Will and worthipping him,
are neceffary to tound a real and through Sincerity
of Principles upon; we cannot fuppofe that thofe
whofe Principles are evidently abfurd and unreafona-
ble, or contrary to the Word of God clearly reveal’d
to them, can either haye That Prcbity ot Mind, or -

Aave made that due Ufe of Means of knowing bet-
-t tet,
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-ter, which they might, and ouvght to have dene.
And fo [tho’ they may have fome Degrees of Sin-.
cerity,] yet they cannot be fuppos’d to have that
thorough and Subftantial Sincerity, with which the
Apofties profefs’d Keligion, who left no Means znus’d,
no Duty wndone; may, nor a Sincerity egual to”
theirs, whofe Prizciples have nothing in them abfurd"
or unreafonable, or contrary to the exprefs Word of
God. And tho’ there are Degrees of Sincerity of
Principles , yet very lirtle can poffibly ftand’ with
Theirs who hate, perfecute and deftroy their Brethren. -
Hence it appears that t7uze Chriftian Sincerity in the
Proteffion of Religion, is not to be zealoufly afteted
with, and tenacious of the Dottrines of any parti-
cular Church or Party of Religion, making it a
Glory and Merit to adhere inviolably and without
Examination (upon meer humane Authority) to
whatever Opinions ‘happen to be receiv’d and /m-’
pos’d at the Time and Place where Men live 5 and
violently oppofing , anathematizing , and perfecu.
ting all who differ from them ; neither ufing them-
felves, nor allowing others to ufe the Chriftian Libera
1y of fearching the Scriptures, toknow whether the Doc-
trines taught by any Church or Number of fa/lible
Men whatfoever be foor no. InthisSenfe of Since-
rity, (which is nothing but unreafonable Prejudice)
a Man may be the moft fincere Papiff, or fincere Pro-
teftant, and yet be far from being a fincere Chriftian,
or having any Religion at all, properly fpeaking.
But it is to examine diligently and impartially-
[according to the Meafure of Time and Abiliries
~ and Helps God has afforded us] the Scriptures them-
felves, which are the only Rule ofall rcveal’d Truth,
with an upright and honeft Mind , throughly dif-
pofed and Leartily defirous to know the Will of
God therein contain’d, and refolv’d to be contented
with, and to require no more of others than that
Meafure of Faith which the Spirit of God hath
thought fit to reveal ; and therefore "to fufgend 2L
: . Afenr
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Affent to all Doltrines taught or receivd by Mem
till it appears by comparing them withthe Rule of
Scripture, that they are not the Dofrines or Command-
* mients of Men but the Word of God. The Confe-
guence of this Method of conducting our Confcien:
ces in Affairs of Religion, would certainly be, that
all Chriftians thus fincerely afte@ted, would immedi-
ately agree, in receiving all Doétrines 7eceffary to be
believd, as being clearly and exprefly deliverd in
the Word of God, and in not impofing upon one
atiother any Do€krine not thus found to be zeceffa-
7y; the doing of which would prefently difcard out
of all ‘Communions and Societies of Chriftians, all
Doétrines upon what Pretence foever introduc’d in-
to them, which appear not to have any Founda-
tlon in Scripture or Chriftianity, and are only fap-
ported by Cuftom, or it may be by Intereft, Faltion,
ot Ambition 5 and fo happily put an End to the vain
Pretences of humane Power in Matters of Religion,
which hath brought fo much Confufion into the
Chriftian Fairh and Wor/bip, and {o much contra@ted
- Chriftian Unity and Charity , and laid the Founda-
tion of everlafting Contentions, Animofities and Schifms.
Chrift would then be the only King and Ruler of
his Church, and his righteous and infallible Laws
the only Rule of Faith ahd Worfhip 3 No Offences
or Scruples of Confcience -would be pretended on one
Hand, or thro’ worldly Intereft and Love of Power
caus’d on the other Hand ; mutual: Love, true Peaee,
and unfeigned Charity would abound, and Chriftian
Fellowfhip :and Communion would be as comprehen-
five as the Gofpel the great Rule and Support of it.
This is the true Notion of a rea! Sincerity. A
Sincerity of mere Als , founded upon i// Princi-
ples, wheh it was our Fau/t to admit, is not a
true Sincerity 3 nor is it the Bithop’s Notion of a
real Sincerity, as Mr, Law pretends pag. 9th. A Real
Sincerity, which is acceptable to Ged, isa Sizcerity of
Principles, form’d with a fincere Difpofition to ﬁa;r;cb'
ter
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after the Will of God, and to receive bis Truth in the
Love of Truth, whenfocver and by whomfoever it s of-
fer’d.” Thefe are the Bithop’s Words in that very
Paffage which Mr. Law cited, but overlook’d the
. Words. And is this a Sincerity contratled by ill Habits
and Guilty Bebaviour ¢ fuch a Sincerity, for which .
. God may fend Men a firong Delufion that they fhould
believe a Lye? Mr. Law may plead for fuch a
Sincerity; as he really does, when he fuppofed a
. Quaker, nay a Perfecutor, may be as fincere as an
Apofle and Martyr: But he muft not put it upon
the Bifhop, who hath, as I have prov’d, another
and better Notion of Sizcerity ; fuch an one as ex-
pofes the Weaknefs and Unreafonablenefs of all My.-
Law’s Reafonings on this Head ; and which, had he
confiderd, would have fav’d him feveral Pages.
However, he thinks that he may conclude from the
Bithop’s Notion of Sincerity, that be i not in the In-
tereft of the Church of England, but as much in the-
Intereft of Quakers, Muggletonians, &c. as in bers.
That is; becaufe the Bifhop in ftating and explain-
ing the true Nature of Chriftianity 77 general, does
not confine it to the Communion of the Church of
England, but allows that others may be fincere
Chriftians, and have a Title to Chriftian Salvation;
therefore be 75 not in the Intereft of the Church of
England. Can Mr. Law Think, that #7xe Chriftian
Sincerity will ever prompt Men to believe that it is
needlefs to feek for Peace and Unity of Communion
becaufe fincereProfeflors in differens Communions may
be faved? Certainly it will rather make them,
as the Bithop obferves, Prefervar. P. 97th, confcien
ziofly follicitous about it, and refolved to prefer nothing
before it.except Purity and Confcience. And I cannot bug
think, that if all Parties (as Chriftian Sincerity ob-
ligeth them) would heartily and confcientionfly feck
for Peace and Unity 5 and ceafe, out of Pride, Selfifis-
nefs, and Love of Power, or whatever otaex Vice o
Inordinate Paffon it is that pofiefleth hewm, © \;;‘e
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pofe upon, curfe and damn each other; and refolve
to have no other Yerms of Communion and Worfbip
than the expre/s Doltrines and Forms of Scripture,
to which All fincere Chriftians have a Right, and
-would be fatisfied with; there would then be no
fuch Breaches of Cemmunion; there would be an
End of all Pretences of aninterrupred Succeffion, and
Nullity of Chriftian Ordinances for Want of ie: All
true Chriftians would hold Communion with one
another, tho’ under different Forms and Methods
of Government ; and it would plainly appear,
-who were Chrifi’s and who were 70t bss; by an en-
tire Submiffion to" his Will, and Refignation of
. themfelves to be governed by bis Laws only. 1 can-
not difmifs this Point, without obferving what a
poor Quibble Mr. Law offers to his Lordthip, P. 71b..
Our Saviour declar’d, that thofe who believ’/},) Jheuld be
faved ; but thofe who believed not, fhould be damned :
Will your Lordfhip fay,thatall Unbelieverswere infin-
cere? or that tho they were damned, they were yet in
the fame Favour of God, as thofe who ‘were faved ¢
His Lordfhip will cerainly fay, that all thofe
Unbelievers, whom our Lord pronounc’d to be damn’d,
wete infincere ; and yet it will not follow that all
Unbelievers ate infincere 5 or tho® fincere, yet in the
Sfame Favonr of God as fincere Chriftians.

His Lordfhip argud, that Chrift had not made -
his covenanted Salvationtodepend onan uninterrupted
Succeffion of Minifters, as the Nonjurors pretend 5 or

iven to them any Authority to abfolve or condemn

inners by their Semence; So that Chriftians needed
not to be concern’d at their vain Words of regular and
uninterrupted Succeffion, and the like, as if their Sa/-
vation depended upon it; when Chrift their Lord]
and Mafler, and Fudge, had not declar’d it to be
any Term of their Acceptance with Him. This
Doétrine of the Validity of all God’s Ordinances de-
fcnding upon the Authority of an unbroken Succef-

on of Clergy from the Apofiles , unfupported by ¢

‘ © Scripture,,
/ !
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Scripture, ‘contrary to Reafon and Experience, and of
fuch fatal Confequence to Religion; the Bithop expo-
fes, under the Notion of Trifles, Niceties, and
Dreams 5 (and herein he fpares them, for) he might
very juftly have call’d it the Vawity, Prefumption,
and even Blafpbemy of thofe Men who bave moft un-
reafonably feparated themfelves from Us, and from
the whole Proteflant Intereft. To This, Mr. Law
replies, P. g9th, according to his ufual Way of Rea-
foning, that i #s imply’d 1n thofe Words of the Bifkop,
that no Kind of Ordination or Miffion of the Clergy, is
of any Confequence or Moment tous. This furely is a
very abfurd Confequence, drawn from a plain Truth.
As if the Miffion of the Clergy, ot public Minifters of
the Gofpel, cou’d be of no Ufe or Moment to the
Church, unlefs derivd (through the Church of Rome)
by an wninterrupted Succeffion from the Apoftles;
and unlefs the covenanted Mercies of God depend
upon fuch a Succeffion. This is exaltly fuch an Ar-
gument as the following one. Monarchy, or Crvil

- Government, can be of no Ufe or Moment to the

Chriftian State, unlefs deriv’d by an indefeafible He-
reditary Line from Conftintine the Great, the firft
Chriftian Emperor ; the Scripture faying juft as much
of the cne as of the other. The Confequence and
Moment of a public Miniftry, doesnot depend on the
intermediate Hands through which it is derivd. If
inrdeed Mr. Law could have prov’d (which he does
not pretend to do) that an #minterrupted Succeflion
of Clergy was exprefly gppointed by Chrift himfelf,
or his Apoftles; it would have follow’d that 7o
other Miniffry would be regular: But even yet it
would not have followed, that the covenanted Mer-
cies of God muft depend upon fuch a regu/ar Succef.
fion, or be forfeited for want of it: Efpecially when
gerhaps it is not poffible to be had, nor can certainly

e proved to be in .47y Communion; or if it could be
prov’d zhat itis, and where it is, yet cannot perhaps be
procur’d without fubmitting to ﬁlainlq {infu('te.m\é K
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Communion, or diffolving all public Peace of both
Church and State.  All thefe Things are to be confi-
der’d and reply’d to, before Mr. Law’s Confequence cari
have any Appearance of Truth or Reafon in it. But
it does truly follow from the Bifhop’s Words, that
no particular Kind ¢r Form of Ordination is abfolutely
neceffary to procure Salvation to Chtiftians; and
furely no Proteftant will prefume to fay thar it is.
Bur it does not at all follow, (as Mr. Law thinks,)
either that a Miffion not deriv'd by uninterrupted Suc-
ceflion from the Apoftles, is of no Confequence or
Moment to the Church ; or that it is not regular and
Lawful, when it is zeceffary to depart from fuch a
Succeffion [which, fuppefing it to be any where
found, was merely accidental, as all Succeffions in
Civil Gevernment are;] in order to preferve the
Chriftian Faith and Communion of the Church free
from Antichrifian Cortuptions *and Impofitions,
(which was the Cafe of the Reformation, fuppofin

the Succeflion to have remain’d unbroken till then 3
Or laftly, -admit it to follow that an Ordination would
not be Regular (in Mr. Law's Senfe) or deriv’d from
thofe [by way of uninterrupted Succeffion] who bad -
Autbority from Chrift to ordain; yet even fill it will

no means be a Confequence (as he argues) zhaz

therefore no particular Kind of Ordination can be of
any more Value than another ; any more than it

foliows, that becaufe Monarchical Government need

not be eftablith’d upon .one indefeafible Hereditary

Line, therefore No one particular kind of Govern- -
ment is betrer for any State than another.

As it may {till be berzer to keep up the Govern-
ment of a Monarchy in thofe Nations, wha yet thro®
the Tyranny and Oppreffion of fome Rulers have been
forcd to lay any particular Family afide: So it
.may be a/ways beft for the Church to continue that
Kind of Miniftry which the Apoftles Inftituted, who
koew beft what Government tended moft to pro-

mote the real Interefts of Religion;, the’ there may

RS
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erhaps be a Neceffity of leaving the Communion of
thofe who are deriv'd from them by immed;ate and
aninmterrupted Succeffion.

Mr. Law proceeds, P. 10oth, to tell the Bifhop,
‘that be not only gives up Epifcopal Ordination by ridi-
culing a Succelfion, but likewife by the fume Argument
excludes any Minifters on Earth from baving Chriff’s
Autbority. And P.11th 5 that if there be no Succe/-
Sion of Ordainers from bim (Chrift,) everyone is equally
qualify’d to ordain. Buthe goes on, that no privare
Perfon is qualify'd to ordain, any more than to make a
Lord Chaucellor.  And P. 1ath, that no Man , or

\ Number of Men can make a Prieft, any more than be
can enlaige the Means of Grace, and add a-new Settle-
ment for the Conveyance of Spirttual Advantages. To
all this, I reply ; 1/# his Lordfhip. neither gives' up
Epifcopal Ordination, nor ridicules a Succeffion 5 burt
only thinks it ridiculcus, or worfe, to make the co-
venanted Mercies of God, without Warrant from his
Word, depend on an wminterrupted Succeffion.  An
Epifcopal Ordination , may kg without an wnminter-
rupted Succeflion 3 and if the Succeflion were uninter--
rupted, yet the Validity of the Chriftian Ordinances
does not at all depend upon it. I would fain know
why, fuppofing (what is extremely probable) there
be no where an uninterrupted Succeflion of Minifters
from Chrift and his Apoftles, a// Miniflers muft there-
fore be exc/:ded from baving any cruthority from
Chrift. Where hath Chrift in his Gofpel delegated
an Ecclefisftical Authority to Minifters derived by
an wuninterrupted Succeflion from his Apoftles? The
Scriptures are entirely filent in fuch Speculations 5 and
no more appoint one unalterable Form of Govern-
ment-in the Church, than in the State. And it ma
as reafonably be argued from_the Scriptures al-
ways enjoyning civi/ Obedience to Kings, that there
can no where be any other Lawful Form of civi/
‘Government than Monarchy ; as from their requi-
1ing Submiffion to Paffors , which- were then ap-

K2 QO
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pointed by the Apoftles in preaching the Dofrine
of Chrift, it can be inferred that there can be no-
lawful or regular Paftors who are not deriv’d by #n-
interrapted Succeflion from ghem. The Apoftles, to
whom was committed the Preaching of the Gofpel,
and the Planting of the Church, muft needs appoint
- fome Form of Government, but made no particular
“Kind abfolutely neceffary. And I defire to know,
why they who have no immediate Commiffion by #z-
interrupted Succeffion from the Apoftles, may nor, if
need be, for the good of the Church, appoint a
Miniftry 3 as well as they who were (or perhaps ‘were
not) deriv’d by Succeffion immediately from the
Apoftles, could inveft one Part of the Clergy, viz.
Deacons, with the Powers of preashing and Baptizing,
which they were hot invefted with by the Apcftles,
nor for a long Time allowd to exercife in the
Church. If Apofolic Inftitutions are never in any
Circumftances to be varied, I would never defire to
put an harder Task upon Mr. Law, than to prove
that there is a this Day, or hath been for many
Ages, any Apoftolic or regularly inftituted Church
in the Chriftian World. The Truth is; They al-
"ways a& in the Name, and by the Autbority of Chrift,
who are appointed by the Church to be its pablic
Miniflers 5 juft as they a& in the Name and by the
Authority of God, who are by the Srate entrufted
with the CGvi/ Adminiftration.  All" Ecclefiaftical
Power was originally founded with, and ftands by the
Confent of the Church; and the Church hath al-
ways a 7ighiful Power to change any particular Mi-
nifters, or any particular Form of Ecclefiaftical Go-
vernment, which they fhall fincerely judge does pre-
judice the real Intereft of Chbriffianity, the End to
‘which the other is appointed as a Swbordinate Means.
Therefore the 27x¢ Difference betwixe the Clergy and
Lairy is, that the oze hath (according to the Inftitu-
tion of Chrift) a public Commiffion from the Church
2o preach "the Gofpel, apd adminiftet the Saera-
LT .o : TORKNS,
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ments, and all other Ordinances of Religion in a
Publick manner, which the other hath not.

Secondly, Mr. Law’s Argument, that if there be no
Succeffion of Ordainers from Chrift, every one #s equally
qualifyd to ordain; and that no Man or Number of
Men can make a Prieft; is juft as good, as This rela=
ting to civil Monarchical Government, viz. if the
bereditary Line is interrupted, then every one is equally
qualify'd 10 govern, and no Man or Number of Men can
Jet up a King. As if in fuch Cafes the Church and
Stare, each in their proper way, have not Power
from God and Chrift, when it is zeceffary to their
- own Prefervation, to appoint or ordain public Mini-

fters and Magiftrates, who fhall adminifter to them
the Ordinances of Religion, and govern the Civil
State. A private Perfon cannot choofe a Lord Chan-
cellor, for this plain Reafon, becaufe it is an Office
relating not to private but to pablic Rights, and fo
requires a pwblic Confent: Neither can a private
Perfon choofe or ordain a Bifhap or Minifter of the
Church, becaufe his Office is of a l{wblic Nature, and
telates to whole Societies of Chriftians. In all Ca-
fes where the Rights of many are concern’d, there
muft be the Confent of many either exprefs’d or ta-
citly imply’d. Therefore when through Nece/fity any
Jettled Order or any Form of Church-Government is
varied, that Religion may- be  preferv’d uncorrupt,
and free from Tyrannical Impofitions , thenevery Chri-
ftian Society hath an undoubted Right to appoint its
‘own Ecclefiaftical Minifters; and the Commiffion re-
ceiv’d from it,authorizeth them to at iz the Name of
Chrift; and they have His Authority, who hath-ap-
pointed that there fhould be publ/ic Minifters in his
. Church to Officiate in Matters of Religion, but
hath no where appointed one particular Succe/fion of
Men, whofe Right to the Miniftry thould be #zin-
terrupted or indefeafible. There is no manner of
Analogy (as Mr. Law {trangely fuppoles) between
the Church’s making a'Prieft and a Sacrament. Sicea-
v ' S ~ menmts
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ments being pofitive Religious Ordinances,. which we
have no matuxral Right to, or Obligation to receive;
no Church can have Authority to introduce them,

" or make them Parts of Religion, or give any Effeff -

unto them, without the expre/s Command and Ap-

ointment of Chrift the Eftablither of the Church:
ﬁut Chrift having once made the public Profeflion
of his Religion a Duty, it becomes the 7arural Right
of Chriftians |where Chrift hath not interposd,}
R appt}int a public Miniftry which is meceffary to

at End. .

T'hHis Lordfhip is reprefented by Mr. Law, P. 14,
15th, ascncouraging all Manner of Divifions, and per-
Jwading all diffcrent Sefts not to regard Union and
wiutual Communion, and thereby imtroducing Confufion
into the Church. :

Any one that ever read his Lord(hip’s Preferva-
tive with any Degree of Impartiality, cannot but feg
that all this is wareafonable Calumny and groundlefs
Slander. His Lordfhip advifeth Chriftians not to
be concern’d at, or regard the vain Prefumptions
of Men, when they boldly and blafphemouily con-
fine Salvation to their particular Communion 5 and that
ppon no better Ground, than a fanciful Pretenfe
oF the Neceffity of an uninterrupted Succeffion of Mi-
pifters, through whofe Hands alone God’s Ordinan-
ces and Covenanted Mercies can be convey’d. .

The Bifhop plainly faw, that fuch a Do&rine as
this, if let pafs uncontroul'd and unconfuted, would
put the Salvation of 3ll Chriftians into the utmoft
hazard ; and make God’s Mercies depend upon a
meft {lender and invifible Thread; and by Confe-

vence leave Men in a very comfortlefs Conditi-
on: That, let them do what they could, ferve God

with ever fo much Sincerity, and ufe diligently the’

beft Means he had put into their Hands of having
all the Ordinances of Religion adminiftered 1o
them; yet for Want of fuch an Order of Men

which Chrift himfelf never appoir'xted, and which -

. they

N
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they could never be /fure of having ; or which, if
they could have them, they might have-the grear-

eft Reafon to fear might be fometimes fuch as
would in the- moit unchriftian minner tyrannize o-
ver their Faith and Confciences ; they muft fall fhort
of obtaining the Covenanted Mercies of God thro’
Chrilt. * This Doé&rine, fo Groundlefs and Unchrifti-
an, the Bilhop undertook to confute: And in order
thereto, tells thofe of the true Proteffant Church of
England, who have kept from rhe Communion of
thofe Men that are profefled Enemies both to
Church and Stare, and have fet up a feparate Con-
venticle; upon the Foot of Difloyalty ard Oppofition t6
a Proteftant Government; that they need not be
concern’d at the vain Terrors of thofe prefumptuons
Men, who claim -to themfelves, without all Trauzh
or Right, this uninterrupted Succeflion, on which they
foolithly infift that Chreftian Salvation depends. The
Bithop , having fhewn that their Pretenfe to fuch
a Succeffion is vain and groundlefs ; affirms in gene-
.ral, that God never defign’d to put Chriffian Salva-
tion on {uch a Nice Point 5 and that the Charch of Eng-
Zand [ which is alfo no lefs true of all other Churches:

Sincerely profefling the Gofpel of Chrift, and vfing’
the Beft Means which the Providence of God hath gi-
ven it, of having the Ordinances of Chrift rightly and
duly adminifter’d, may depgnd upon the Mercies of
God thro’ Chrift, and will run no Hazard of Salva-
tion, tho’ it thould be true that the Swcceffion of
Paftors from the Apoftles hath ‘been broken without
our Fault or Knowledge, and that all Ecclefiaftical
Power now in Being, be really derivd from, and
ftand by the Confent of the Nationa/Chriftian Go-.
vernment. ‘This is'the plain Purport of all the Bi-
fhop’s Reafonings on'this Head in his Prefervative »
And is it not very unreafonable in Mr. Law to argue,
that fuch a Do€trine as this, which tends to wmite
and reconcile all Chriftians, exncourages all Manner of

Divifions ? 1f Men were onte hearily preitwmad
‘ AA\E
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that no one particular Form of Government was
abfolutely #eceffary to the Being of the Church,
and that there was no fuch Thing as Humane Ax-
thority in Matters of mere Faith-; and that no Do-
&rines not exprefly contain'd in Scripture, were, un-
der the Notion of Authoritative Interpretations, or
any other Pretenfe whatfoever, to be impos’d as
Terms of Chriftian Communion; there would foon
"be an End of our anchriftian, uncharitable and unhappy
Divifions; at leaft I am fure this is the readieft and
moft likely, as well as the only Chriftian Method
to obtain {o grear a Blefling. But if Chriftians will,
out of carnal Intereft or Defign, or ill-grounded Pre-
tenfes, make Schifms in the Church of Chrift, they .
ftand condemned both of themfelves, and of all rea- -
fonable Men; and the Bithop’s Dottrine gives no
Countenance or Encouragement to fuch, to hope
for the favour of God : And uo. Man hath taken
more Pains, or ufed better Arguments, to lay open
the ill Fffe@s ‘ of Divifions in Chriftian Commu- -
nions, and in a miore earneft and Chriftian Manner
endeavour’d to heal and reconcile . all our unhappy
‘Differences, than the Bifhop hath done: So that it
is very uncharitable, as well as wnreafonable, to fup-
ofe that he isnow endeavouring to introduce Con-
%ﬁaﬂ, and to thow that there is mo Need of Union,
~and that no one Communion more than anotber can re-
commend us to the Favour of God. .
Mr. Low charges the Bithop, P. 17, 18, 19,
20, with denying all Church-Authority. He obferves
that the Bifﬁop fays, P. 112h of his Sermon, that
as 1o the Affars of Co;;lfcieme and eternal Salvaton,
Chrift bath left novifible bumane Authority bebind bim -
Now, My Lord, fays Mr. Law, is not this faying that
be bath left no Authority at all? No ; unlefs there
is 70 Authority but in Matters merely relating to Con-
Jeience and Salvation. ’Tis not therefore faying, that
be bas left no Authority at all to the Church 5 but no

duiborsty at all in Mattess of mere Faith and Con-
fcrence, .
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Jcience, o as that the Church caz be faid properly 4
Japoly bis Place, in making Laws of meré Religion. The
Chuich may have Authority, though not over the
Fsith and Confeiences of Chriftians. °Tis Chrift’s
peculiar Pterogative tor«/e There, becaufe he knows
the Hearts and Confciences of Men, and can infallibly
judge concerning them:,And the Church may r«/e in
other external Refpe€ts.

Mr. Low obferves, P. 18th; that the Bithop ex-
plains his Maaning to be, that o Chrifftian bath
Authority | any Authority at all] either to make new
Laws for Corift’s Subjetts, or to impofe d Senfe upon the
Old ones : [ Which Senfe fhall oblige the Confciences
of Men to {ubmit to it upon his mere Authority;
as the Bifhop explains himfelf, faying, P. 152b,
They bave no Potoer of interpreting, or adding Laws,
and judging Men in fuch a Senfe, that Chriftians fball
be iﬂdijgwn[ably and abfolutely oblig*d 10 obey thofe Laws,
and: fubmut 10 thofe Decifions : And again, P. 27th,
It defiroys the Authority of Fefus Chrift as King, tofet.
up any other Authority in his Kingdom, to which bis
Subjetls are indifpenfably and abfolutely obliged 10 fub-
mit their Confeiences in what is properly called Religions.
And again, P. 30th, All bisSubjelds are equally bis Sub-
_ 7edls, and, as [ach, equally without Authority to altery

10 add to, or to Interpret bis Laws, fo as to claim the,
abfolute Submiffion of athers to fuch Interpretations :}
Of to judge, cenfure, or punifb the Servants of anather
Mafrer, in Masters purely relating to Confcience : That
is, evidently, to judge, cenfare, or punifb others, foo
not fubmitting to bumdne Interpretations, - or Docy
trines of Men, as t6 the Law of Chrift. What ma-
lignant Confequence follows from thefe Paffages?
" Mr. Law fays, that in them his Lordfhip - bas
afferted, That: 7o one is invefied with Authority from
Chriff 10 aff fer bims and that all the Bifbop’s Rea:
Jonings againft abfolute Autbority, conclude as firongly
againft all Degrees of Authority :'And he ofters fivg
Argumbots 10 prove this:' -~ To -which A mﬁnex{\
T U N Nedid . . . s PR AN
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If Mr. Law means by afing for Chrift, ruling ovet
the Faith and Confciences of Chriftians ; making neew
Laws for Chrifls Subjeds,. or impofing bumane Inter-
~ pretations of  the o/d ones, as a Rule of Faith 5. and
punithing thofe who will not fubmit to it as fuchsy
then the Bithop does indeegd. deny that Chrift hath
given Azy Authority to M:n, to a& rhas for him;
and affirms that they ‘who affume fuch Authority,
do ufurp his Dominion and rx/e in bis flead. But
can Mr. Law conceive no Awthority . left to. the
Church, wherein it aéls- for Chri#, unlefs it be an
" abfolute Power of inmterpreting Chrift’s Laws, and
binding thofe Interpretations as a Lsw upon the
Faith and Confciences of Chriftians? This Power is
certainly an Aatbority 10 make new Laws, ancb
being fallible in not atting for Chrift, but ggain
bim; and, as the Bifhop truly fays, is a tsking
Chrift's Kingdom out of bis Hands, and placing it in
their own. 1f Chrift had given any fuch durbority
to fallible M:n, He would net rule, but They; be-
caufe it could not be but that rheir Senfe would
frequently differ from bis, and his Law would ever
be fubordinate to Their Interpretations, and limited
by them.: If a King, after he had given his Subjelts
a Law, fhould not confine the fubordinate Executors
of it to the exprefs Words of the Law itfelf, but give
them duthority to interpret it according to their
own Senfe, and leave his Subjellts oblig’d to fubmit
to fuch Interpretations I would fain know, who in
this Cafe is Legiflator, - the King himfelf, or thofe
abfolute athoritative Imterpreters? And does not the
fame Confequence plainly follow with Regard to
the Laws of Chrift> Chrift hath not left the zrxe
or infallible Interpretations of his Laws to any
Church. Therefore if any Church fhall undertake
to interpret his Laws, and to oblige Chriftians to
fabmit abfolutely to Their Interpretations y are not evi-
dently thofe Interpretations, and not Jac Gofpel, the
Law of Chriftians? Havg we not” then 2 fallible
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Rule of Faith, inftead of an infallible one; and
Man, and not Chrift, the Head and Ruler .of the
Church? Hath not this Pretenfe of interpreting
Chrift’s Laws in an euthoritative Manner, been the
Method of introducing into Chrift’s Church all the .
Errors and Corruptions of Popery, which . have. de- .
foc’d and almoft banifh’d r7xe Chriftianity -out of
the World, and fet up Humane Tytanny, and. Anti- .
cbriftian Impofitions inftead of it? But if Mr. Law
means by alfing for Chrift, alling in bis Name, and
by bis Authority, in the fubordinate Adminiftration of
e Chorch as a Society by his Laws; and appoint-
ing dll Rules for Decency and Order, and every
Thing neceflary for the exrermal Government of it;
ordering all sxtward Means whereby the Church may
be moft edify’d by a public Profeflion of Religion;
then the Bifhop allows, that Chrift bath left bebind
bim a vifible Humane Authority to al for bim. He
would tell him, that Chrift-hath given the Church
Authority.to teach and baptize all Nations, to propofe
his Gofpel, as a Rule of faving Faith, to all; to
inftro€t Chriftians out of that Gofpe/; to adminifter
to them the Sacraments appointed in that Gofpe/; to
receive into the Communion of. the Church, fuch as
ate willing to obey; and to rejet fuch, as refufe to
obey that Gofpel. And not only thus much, but I
will add further; Chrift hath given his Church an
Authority to interpret his Laws for the Inftruftion
and Edification of his People; but not to oblige
them to fubmit their Underftandivgs to Their Inter-
pretations as certain and.unqueflionable Truths, be-
caufe they are fallible and uncertaing or to. make
them Terms of Chriftian Communion or Parts of
Chriftian Worfhip, becaufe they are no Parzs of
Chriftianity : And fuch Authority is, as was obfer-
ved, not to a& in the Name of Chrifl, but in their own
Name; it is to fubftirute their swn Senfe, inftead of
 Chrift’, for a Law of (ﬁrﬁﬁiaﬂily. If Mr. Law is
2 not

~N
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not fatisfy’d with this Authority which is truly grear
and glorions, and thinks it not enough;j the Bifhop, .
I am perfwaded, ‘would tell him moreover, that the
Church bath.a Power to decree Rites and Ceremonies
and Authority in Controverfies of Faith. Not to make
z7ew Articles of Faith, or to impofe an Imerpretation
of the o/d ones for Articles ; which is.the very fame -
Thing. " This Authority, the Proteftant Church ne-.
ver laid C/aim 1o: But to propofe opt of God’s Word,
tp the People commirtted to their Charge, That”
Fairh which Chrift hath exprefly requird; and to.
oblige all, who are of. that Communiop, to fubmit’
to This only as the Ru/e and Law of Confcience and
Salvation ; and to examine all Controverfies by that
exprefs Rule and Law oply: To recgive into Com-
munion, A\l who fthall confefs this Fuith; and rejett
thofe who fhall at any Time deny it. Neither Chri2
nor his Apofiles gave any more Authority 1o the
Church in thofe Matters; nor did it ip the molt
primitive Times ever challenge any more, or make
any other Terms of Communion either for Clergy or
Laity, than the Terms of Baptifm, which are truly
the Fundumentals. 1t Mr. Law demands yet any
more Authority, let us know what it is; and he
fhall be told v hether it be reafonable or no, or con-
fittent with Chrifi’s being the King of his Church
and 1 hope he will defire none that is inconfifien:,
Thus it no way appears that the Bithop’s Reafon-
ings, agairft an abfolute dwrbority in the Church;
in Matters of mere Faith and Salvation, corclude a-
gaintt «// Munner of Church Autlority 3 nor does Mr.
Law's five Arguments at all prove that they do. And
if he thought they prov’d againft A/ and dny De-
grees of Autiority in Mauters of mere Fauth, as the
Bifhop explains it; it would have been worth his
while, in Detenfe of his Caufe, to have thewn whar
Authority the Church hath in Matters of mere Faith
and Conjcicnce. But inftgad of that, he tells thclz1 Bi-

{hop,
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thop, P. 21, That all the Lower Houfe of Convocati.
on unanimoufy conceive, that your Doflrine tended to
Subvert all Government and Difcipline in the Church of -
England. _

T wonder how Mr.Lsw comes to be fure of the -
Truth of this Aflertion; fince the lower Houfe of .
Gonvocation never declard their Affent to.the Charge
contain’d in the R;{ort of the Committee.  But be it
fo ; 'Tis true, the Bithop’s Dolfrine does tend to fub-
vert 'all Government which any Church fhall claim
over the Fuith and'Confciences of Chriftians; becaufe-
Chrift immediately and only rules there; but yet it

' leaves to the Church all Thar Government which'ic-
can j«flly claim, or in Truth affually does claim, un-'
touch’d. No Church, but that of Rome, profefles to
bé Ruler of the Faith of Ckriftians, and to oblige
the Confcience implicitly to fubmit to its Dotrines," -
as a Rule of Fairth: And none but fuch as contend
for Popifh Principles under a Proreflant Name, will'

retend that the. Church hath any fuch Power.
gdt 3s to the Difcipline of the Church; this is
appointed to reftrain Diforder in Pradife and our-
ward Behaviour, and hath nothing to do with Matters
of mere Faith and Confcience 5 unlefs Mr. Law fuppofes
the Church may impofe their own Senfe for Matier

"of Faith, and make Dotrines not conttin’d in Scrip-
ture to be Terms of Communion: Which is di-
retly contrary to the exprefs Declaration of the
Church of Ezngland, and is the very Effence of Popery.
So that the Bifhop does not at all meddle ‘with
Cburch-difciphine, and there can be no Room for fuch
a Charge. : : _

Mr. Law next proceeds to tell his Lordfhip, P. 22,

23, 24. Your Lordhip feems to think all 75 loft as 10

urch-Power [in Matters of Faith] bdecaufe the Dy,
Snape]| does not claim an abfolute one, but allows it *

10 be fubjed to Scripture ; as if all Authority was abfo-

\ fwte, or none at all, 1 fhall therefore fhew, 1hat Church-

: . - Pawer
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Power 75 a real Authority, tho’ 1t 7s not Abfolute. The
Arguments are; 1ff, I bope it will be alliwd me
that our Saviour came into.1he World with Authority
but it was not lawful for 1hé Fetos to recerve bim, if
they thought bis Appearance mot_agreeable .to thofe
BMarks and Charailers they bad of bim in their Serip-
tures. ‘ i

. Againy the Apoftles were fent into the World with

Authority 5 but yet thofe who ihought their Dollrines

snworthy of God, and unfuitable to 1he Principles of
Natural Religion, were oblig’d not to obey them.

"I bope, my Lord, it may be allow'd, that the Sa-

craments are real Means of Graces but it s certain
they are only conditionally fo, if thofe that partake of
them are endow’d with fuitable Difpofitions of Piety and
Vertue. Now, my Lord, if there can be fuch a Thing:

as inflituted real Means of Grace, which are only con-

ditionally apply’d; 1 cannot fec why there may not e

en inflituted real Autbority in the Church, which # only. -

20 be conditionally obe

d
To all this, -rep()’r; 1/}, The Church’s Authority

in Matters of Faith, is not only fubjelt to Scripture;
but by neceffary Confequence is fubjetf to every one’s
Jenfe of Scripture; and fo is plaioly noze at all. The

Church cannot have Power to impofe its own Senfe.

of Scripture, tho’ it be true, for Matter of Faitn,
becaufe it may be falfe; and the Underftandings of
others may not perceive that it is z7«e, or may im-
partially judge it to be fa/fe ; and all kave a Right
to judge for themfelves according to what appears to
them to be the true Senfe and Meaning of Scripture
ard it is impoffible for any othier to judge for them.
So that in Reality, Church-Authority is either Abfo-
Iute or none at all. In the Affairs of Confcience and
Salvation, as the Bifhop explains himfelf, it is plain-

1y none at all. The Church hath no Authority to

make New Articles of Faith, or to impofe an- Inter-
pretation of the o/d onmes upon Others for Arzicles

of

i
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g Faith'y No one: can be obligd to receive any
o&trines which' the Charch or any Number of fale-
lible - Men whatfoever. .thall purpofe,. as a Chrifian
Truth, if it appear to him to be either contrary to
Scripture, or not to be found in it, or not therrse
Interpretation of the Senfe of Scripture. And the
Scriptures no where fpeak either of the Doffrines of
‘sbe Cburch, or of the Authority of the Church in
Matzters of Faith: And in Reality there can -be no
fuch  Thing as either, which can ever be a Ru/e or
. Laew to Chriftians; becaufe the Church has no Evia
dence whereby it can prove that it cannor or does
an ever err in its Decifions, and by Confequence
that they can be depended upon thro’ their mere
Authority. But in the Appointment of indifferemt
* Rutes and Ceremonies, and cenfuring diforderly Prac-
tice and Bebaviour, the Church hath an abfolute An-
thority , i. e. is to be obey'd upon its own mere
- Authorsty. -°Tis. the fame in the State: The Le-
giflative Civil Power -hath an abfolute Authority to
make Laws for the Satety and Good of the Pub-
fic., and to determine the differences. about the
Rights and Properties .of the Subjet; but hath m
Authority at all 1o mike Laws defiradlive of the pub-
lic Good, or contrary. to the Law of Nature or of
God’ Revelation ,: wherever it is' known; or to
make any Man to fubmnit in AZ to.what is immoral,
or approve in Confcience what he judges wnreafonable
of unjuft. Secondly, Chriff came into the Woild
with.an «Bfolute. Anthority to declare:God’s. Will to
Mankind, and to inflimte a Religion which was te
take ‘Place of all others: His Awtbority or Laws
¢ould not have Force, where there were not Means
of owning or knoewing him ;.and fo. zhere he had
no Authority at all:1But yet it was abfol/ute over-all
his Subjects. * Both.the Fews and Geaviles had a Right
L to examiné whether he came from God, and was the
rue Chriflian Legiflutor 5 10 that.the Accapranse X

i s
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his- Perfon was to depend upon the Evidence he
gave, and the Conviétion of Men’s: Minds concern-
ing him: But where he had Authority at all, i. €. in
his own Kingdom , where Men were convinc'd that
he; was the Chrift, there he had an ab/o/ute Power to
make bis Law the Rule of their Faith and Confciences,
and to determine the Affairs of their Sa/vation, and
had no Superior nor Fqual in this Kingdom of bis
Church. And tho® the pofitive Laws of his Religion
might becontrary to thofe either of the Fewifh or any
other Religion 5 yet were his Subjefts oblig'd ito re-
ceive them, and firmly to believe every: Point of Doe=
trinewhich he reveal’d, upon his mére Authority ; tho’®
they could not find out its Truth by Reafon, or.the
Law of Nature, or any other even reveal’d Law. Hath
the Church any Authority like this, or any Authority
at all of the fame Kind ? The Apofties likewife; toith-
4n the Kingdom of Chrilt, had, as being infpired, an
abfolute Authority to declare his Laws by his Come
aoand, and bind them upon the Gonfeiences of Men,
by their mere Authority alfo; and no one has a Right
to oppofe his own Opinion againft Their Declarati-
ons: But the Church hath no Authority at all of
this Nawure ;. no one being oblig’d to receive its De-
clarations or Interpretations any further , than lig
thall jxdge them to agree with thofe of the Apoftles;
and the exprefs Word of Chrift. Cbrift had no Autbo-
-rity.at all, to be receiv’d by thofe who knew him not, ox
without fulfilling the Prophecies concerning his com-
dng: But where he had Austhority at all,i. e.in his
own Kingdom, and amongft his own Subjels, there
it was abfolute. So likewife where the Apoft/e’s had
any Auwthority at all, (that is , not to hinder : Men
from examining their Miffon , or judging whethes
the. Doéturines. they preach’d wete contrary to-Rea-
fon or no, which was one Teft of their Miffon.;
for in either of thefc Cafes they plainly had 70
darbority ar all, but to declare the Doéttine...of

Chxi)
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Chrift, and to oblige all Chriftians to receive their
Declarations,) here the Authority they had was abfo-
lute. But no Church can juf}ly pretend to fuch Aa-
thority, that is, hath any duthoriy at all of "the fame
Nature. So that in thoft Particulars wherein Chrift
and his Apoftles had any Authority at all, it was an
abfolute Authority. Laflly, The receiving of theSa-
craments, like Prayer and the outward Performance
of all other Duties of Religion, are abfolute Means
of Gruce, or of the Favour and Mercy of God, to"
all Chyjitians capable of Grace, or who perform
them in'due manner; bat have z0 Power, no Eﬁicacy
-“at_all upon fuch as are not capable of, or difpos’d
for it, or who do not duly perform thofe Duties.
So that the Sacraments alfo, where they have any
Power or Efficacy ar all, it is abfolute, thatis, a-
greeably to the Bithop’s Definition, a/ways inberent
sn every Subject in all Circumftances.
. Mr. Law concludes, P. 24, from the Arguments
above confider’d, that the Church bath a real Authority
[in the Affairs of Confeience ot Salvation, or to impofe
its own Do&rines as Matters of Faith, which is the
fubjet of the Bithop’s Argument, | #0 be only conditi-
onally obey’d : And argues, That its being conditional
does not make it ceafe to be rea/ Authority,becaufe a/l
Authority both in Church and State is but conditional
that no other but a conditional Obedience is due to civil
Governours, becaufe no one is to obey them in Things
unlawful; and that no other than a conditional Obedience
is dueto Chrift and bis Apoﬂle:,becage they were only 14
be obey’d by thofe who thought their Doltrines worthy of
God: And thence infers, that it is no Argument a-
gainft Church Autbority [in Matters of Faith,]. be-
caufe Men are to judge of the Lawfulnefs of its Injun-
fions. My anfwer is; If Mr. Law fincerely owns
that Chriftians may judge of the Lawfulnefs of the Injun-
éions of the Church, he really, denys all Church- Autho-
" rity in masters of Faith : Ml' or what Authority can any.
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one have over me, if I am to judge whether his In-
junttions are right or no, and to obey or not obey ac-
cordingly ? Therefore if1 am to judge whether the-
Dofétrines of the Church be agreeable to Scripture or
not, and am oblig’d to fubmit to, or profefs them
no further than1 judge them to be agreeable; That
which governs my Confcience, is not the Authority of
the Church, but the Authority of the Scripture, ac-
cording to my own Senfe and Judgment of it; And
this indeed is r7ue Chriftian Proteftant Liberty. Civil
Authority may take Place where the Injunifions of-
it are unreafonable or unjuft, becanfe it demands not
the Affent of the Confeience to the Lawful ufe of them,
‘but the mere outward Alf; and we may often in Prac-
tice fubmit to things, that we do not judge to be
rightly commanded : But in Matters of E’Z:itb, which
are Points of mere Fudgment, my judging whether a
Do&trine propos’d to me be t7xe, or agreeable to Scrip--
ture or not, and affenting to it accordingly ; takes
away all dAuthority that any one can have over me
in fuch Matters which relate 10 the Fudgment only,
and without the Submiffion of which to the mere
Authority [ which Mr. Lew himfelf is forcd to dif-
allow] there can be plainly 70 Submiffion, and con-
fequently 7o Authority at all. Juft as in Matters of
Attion ; if ] had a Power of judging whether the Laws
of the civi/State were in all Points juft or reafonable
or not, and was only oblig’d to a according to the
Determination of my own Fudgment, and not to
regard their mere Authority; then the Crvil Injunéti-
ons would not properly be Laws to me, or have any
real Authority over me. But all Mr. Laws falfe Rea-
foning is owing to his not confidering the true
Meaning of the Words conditional and abfolute, when
apply’d to Authority. All Authority is abfolute, which
is independent in its Kind, and not fubje€tto a Sx-’
perior; 1o that all Legiflative Authority, about which-
the Difpute is, is abfolute. The examining the Miff- |
on
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on of a Perfon, or judging of the Lawfulrefs or Mora-
lity of Injun&ions, are not Conditions that limit Au-
thority {fo as to make it mote or lefs abfolute ; but
are only rational Motives to induce us to own or
difown the Authority oz a//5 Becaufe Laws are pro.
pos'd to Men, and not to Beafls. 1t the Authority
when made known, is fubordinate 10 a Superior of
the fame Kind, or within the fame Dominions, then
itis mot abfolute; if not, then it is abjolute. The
Conditions of nataral Morality, Truth, and Fuftice, li-
mit all Awthority both Humane and Divine, {o thac
if fuch Conditions make Awtbority ceaft to be abfolute,
there can be no fuch Thing as abfolute Authcriry
either in God or Man: Therefore thefe are not Con-
ditions which make Authority 7ot abfolute, but with-
out which there could be no Awthority-at all. Thus
God is the abfolute invifible Lord of all the Earthig
his Laws extend to all Mankind, nor can any o-
ther Authority controul or limit his Power; and
yet his Laws are, if we may fo fay, /imited by the
eternal Law of Trurh and Righteoufnefs 5 that is,
He cannet enjoyn- any Thing that is warighteous
or untrue, or contrary to that Reafon which he hath
iven us. Again: Chrift is the abfolure Lord of the

briftian Church; he hath' abfolute vrcontroulable
Authority to make Laws for the whole Church; nor
are his Laws fubje&t to any other; Which fhews
that they have abfolute Awmthority: And yet they
cannot be contrary to Reufon, or take.Place where
his Miffon is not known or acknowledg’d; But
their having abfolute Auibority is feen, in thar,
where his Miffon is receivid, he his fole Lord and
Legiflator; his Laws are obey’d with abfo/ute
Submiffion to his mere Authority; nor can his Sub-
je&s in any Cafe appeal from him to another

JFudge, or try his Injunftions by the Raule of any
+ other Law. So likewife the Awthority of the A-

fHles was in its Kind abfolute, that is, they had
M2 A\
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the abfolute Authority of Declarers of €hrift’s Law
and their Declarations ‘were to be fubmirted to, as
certain and infallible Truths; nor have Chriftians
any Power or Right to examine their Declarations
by any other, or to appeal trom them to ary other
Declarers of Chrift’s Law; Which fhews that their
Declarations have abfolute Authority in them. In
“all humane Givi/ Governments, the Legiflator hath
abfolute Authority of making Laws; not to enal& e
any Thing contrary to the Divime Law, or de- ™.7
firuttive of the public Good ; but becaufe its Authori-
ty, fo far as it is any at oll, is independent, and not
fubjelt to any other Power of the fame Kind, and
therefore is abfolute. Laftly, The Church hath an
abfolute Authority to make Laws for the external
Government of it; it hath no fuperiowr in it
Kind, nor does there lye any Appeal from its Au-
thority to any other: And yet it cannot have Au-
thority to enjoyn Ceremonmies that are plainly fu-
perflitions, indecent, or profane : But in making Laws
concerning Matters of Faith, it evidently hath zo
Authority at all; all Laws of this Kind being al--
ready enalted by a fwperior Authority, to which
the Church is always fubje€t. Nor can it interpret
thofe Laws with any ‘dathority to be fubmitted
to for the fuke of the mere Authority; becaufe, the
Laws themfelves being infallible, unlefs the Interpre-
tations be fo likewife, they cannot be depended upon,
and fo cannot have any 7ea/ Authority in them as
a Rule of Faith and Confcience, or any Right to
be impos’d as Terms of Communion or Worfhip.
And if they are 1o be fubmitted to no further by
any [as Mr. Lew is forcd to allow,] than as they
are judg’d to exprefs the rrue Senfe and Mean-
ing of Chrift’s Law; then have they plainly no
tnore Authority in them, than the Interpretations 4
of any private Perfon, which are always to be fub-
mitted to by all who judge them to contain th
a ) e try
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true Senfe of Scripture.  Therefore when the Churc
in the 20th Article, is faid to bave Authority in
Controverfies of Fanth, it cannot mean that it hath
Authority to determine , with abfolute Certainty,
Points of Dotrine 7ot certainly determin’d in Scrip-
ture 5 or to impz;{e its Determinations of any Con-
troverfies of Fath upen the Confciences of Chrifti- -
ans by its own mere Awthorityy But that it hath —
. Authority to call any Controverfies, that may arife
either through the Ignoraace or Perverfnefs of Chri-
ftians, to the Tef? and exprefs Rule of Scripture 5 -
and that in all Comtroverfies wherein the Church”
fhall think fit to interpofe its public Fudgment ,
it ought to be regarded by the contending Parties,
and no Determinations ought to be made againft
it, without particularly confidering the Reafons gi-
ven for that public Judgment. And above all.,
the Church hath Axthority to oblige all its Meme
bers in Controverfies of Faith to keep ftrictly 1o
the Rule of Scripture 5 and not to endeavour 0 in-
pofe upon one another , for Matter of Faith, any
Do&trine not exprefly contain’d therein; and , in
all Differences of Opinion, to oblige all Partles.
to maintain mutual Forbearance and Charity. '

‘The Bifhop having forc’d Dr. Szape to own that.
the Church hath no duthority in Matters of Faith,
unlefs the Doctrines it teacheth be agrecable to Scrip-
ture, of which every one to whom the Dolrines
are propofed is to judge ; which is all that his Lord-
fhip ever afferted or contended for ; asks the Doffor in
his Anfwer, P. 24, Is this the whole you can make of it
[Church Authority | after all your boafted Zeal for mere
Authority ? and adds, why may not I be allow’d 1o fay, No
Man on Earth bas an abfolute Authority as well as you?
Upon this Mr. Law tells the Bifhop, P. 27th;” Ay
Lord, there can be no underfianding of this, unlefs mere
Authority and abfoluze Authority be taken for the fame
Thing by your Lordfbip : But, my Lord, (he goes o)
is nat the fmalleft Particle of Matter, mere Nuxter 5, .

oad.
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and is ittherefore the fame as the whole Mafs of Mat-
ter ? Is an Inch of Space, becaufe it is mere Space, the
Jame as infinite Space? How comes it then tflt mere
Authority # the fame as abfolute Authority? His Lord-
fhip’s V‘/ords and Meaning are clear and plain Truth:
And that Mr. Law does not #nderftand them, is Want
of Atzention or Sagacity. Mere Authority is the fame
as abfolute Authority, and abfolute Authority is mere
Autbority. 1t 1 obey one upon his mere Authority,
’tis becaufe his Authority is abfolute, i. e. fupreme
and i#dependent in its Kind: 1f the Authority was not
thus a.’)/)olute, I fhould not obey him upon bis mere
Authority, but upon the mere Authority of him who
hath the abfolute Authority, and whole fubordinase
Delegate and Agent the other is. But Mr. Low's
Query is not fertinmt; and there 75 no wnderflanding
it, unlefs abfolute Authority and A L L Author;-
ty be by Him teken for the fame Thing. But is not
the fmalleft Particle of Matter, abjolute Matter? Is.it
therefore the fame with the whole Mafs of Matter? Is
ap Inch of Space, becaufe it is abfolute Space, the fame
ag infinite Space? 1s the Czar of Mufcovy, becaufe he
is an abfolute Monarch, the King ot the whole Earth?
How comes it then that abfolute Authority, is the fame
as ALL Authority? And had he put the laft Que-
ftion, as his Argument requird him to do, wiz;
How comes it then that mere Authority is the fame,
Enot as abfolute, but as All Authority; he would have

ifcover’d the Impofition and A:{urdity of the whole.
An Authority furely may be abfolute, and yet not

the Whole of its Kind. And this is the Cafe with .

all particular bumane Authority both in Church and
State; which is abfolute within its own Jurifdi&ion
only. Thus it appears, that Mr. Law’s Philofophy is
as bad as his Divinity.

Mr. Law proceeds to ask his Lordthip; When the
Church enjoyns Matters of Indifference, is She obeyed for
any Reafon, but for ber mere Authority 2 But your Lord-

Sip allows no Obedience tomere Autbority,and therefore

no

-
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no Obedience even in different Matters : Thus do thefe_
Arguments of yours, lay allWafte in the Church. But,
are Marters of Faith and Eternal Salvation, with Mr.
Law, Matters of Indifference? If they are, Iam forr
for him: If they are not, why does he rtalk’
* much out of the Way, about Matters of Indiffer¢nce,
when the Bithop was talking about nothing but
Matters merely relating to Confcience and Salvation?
There is no Obedience, properly fpeaking, but to
abfolute Authority. 1 am not properly faid to obey
bim that hath not an sbfolute Authority over me; and
therefore all fxbordinate Powers are only obey’d for
the fake of, and with Reference vo, the fupreme or abfo
Ilute Authority. When the Church enjoyns Matters
of Indifference, for Decency and Order, it is obey'd -
for its mere or abfolute Autbority : The Bithop every
where allows this, and has elfewhere ftrenuoufly
maintain’d this Awrhority of the Church; and no Men-
in their-Senfes will ever deny it. But what’ all
this to an Awthority in Matters of mere Faith and
Confcience ? to an Autbority of making Doffrines to
be Laws of Chriftianity, which Chrift and his A-
poftles have not exprefly made fo? to an Auwthority
of binding bumane and fallible Interpretations of Scrip-
ture upon the Confciences of Men, as a Rule of Faith
and Salvation ? when it is moft evident that nothing
can ever Rule the Heart and Confcience, buta divine
and infallible Authority : And thetefore the Church
of Rome, pretending a Dominion over the Fzith of
Chriftians, does with a very confiffent Arrogance lay
Claim to Infallibility alfo, in order to manage the
Ufurpation of fo great a Power.

Mr. Low has not yet done with his Lordfhip ;
but fays, P. 28th, I muft not omit one [Argument,}
my Lord, which falls as beavy upon 1he State, an
makes all civil Government unlawful : Your Words are
thefe :  “ As the Church of Chrift, is the Kingdom
“ of Chrift, be himfelf is King; and in this it is

IS
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s, imply'd that he is the Law-giver to his Subjefts;
R and nimfelf the fole Judge of their Behaviour in
{#.7 % the Affairs of Confcience and Salvation” If there
' is any Truth or Yorce (fays Mr. Law) in this Argu:

ment, it concludes with the fame Truth and Force a-
gainfl all Authority in the Kingdoms of this World. In
Scripture we are told, The moft High ruleth in the.
- Kingdom of Men (Dan. 4. 17.) that the Lord is our
=  Law-giver, the Lord is our King,(l{a. 33, 22.) Now zf
becaufe Chrift is King of the Church, it muft be.in this
.dmply’d, that be is fole Law giver to his Subjellsy it is
plain to a Demonfiration, that becaufe God 1s King and
Lawgiver of the whole Earth, therefore be is fole Law-
&iver tobis Subjells y and confequently, that all civil Au-
tbority,all bumane Lawsare mere Invafions and Ufurpa-
tions upon God’s Authority as King of the whole Earth,
He adds, asking Is #0 Body to bave any Furifdiftion
in Cbrif’s Kingdom, becanfe be is King of it ¢ How
then comes any one to bave any Authority in the King-
doms of this World, when God bas declar’d himfelf the
Lawgrver and King of the whole World ? _
- The Firft Text here alledg’d by Mr. Law, relates
only to God’s Providential Rule, whereby he difpo-
feth of Nations and Kingdoms according to his mere
Will and Pleafure. The Second, to the particular
State of\the Fews, whofe civi/ as well as religions
Lawgiver God Rimfelf was, and to whom it was
commanded concerning the.Laws which he had gi-
ven them , Te fhall not add unto the Word which I
command you, neither fhall you diminifb ought from it.
Deut. 4. 2. Therefore thefe Texts are very impro-
perly offerd. But becaufe God is both truly King
and Lougiver to the whole Earth, as Chrift is King
and Lawgiver to the whole Church 5 1 fhall maintainr
the Inference, that God is fole Lawgiver to his Sub-
je&ts in the Affairs of mere Morality and Natural
Religion, as Cbrift is to his Church in the Affairs
merely- relating to Faith and reveald Religion.  And
My, Low's Confequence is as wide from thele Premiffes -
o as
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&¢ Eaft from Wef. *Tis this: He that hds not Authés
vity in every thing, has Authority in Nuthing ; He
that has not a'l Authority, has s Authority ; he
that has not 4uthority to do what ’tis impoffible for
~him being fallible to do or to have Authority to
do, has not Authority to do what is in his Power,
and what He has Authority to do. The Bithop argued,
that C hrift being King of his Church, muft be the
Jole Lawgiver to bis Subjects in the Affairs of Confci-
ence and Salvation : Asif it was fuch a ftrange Thing,
that a King fhould have the fole Powerof making
"Laws for his Subjes ; or asif one could be reaig-
ly an abfolute King without it  But Mr. Law, not
confidering that Chrift’s is a D'vine, Invifible, and
Spiritual Dominion over the Hzart and Confiience,
over which he rales by his infallible Laws which re-
late immediately and only to them; fays, that in Confe-
quence of this Do&trine, all bumane Furisdition both
in Church and State, muft be an Ufurpation upon the
Authority of God who is King of allthe Earth, and of
Cbrr:]l who 3 King of bis Church. Which is plainly
to {ay, that if once the divinz, invifiblz Dominion,
and Spiritual Laws of God and Chrift over the
Horldand the Church, be acknowledg'd 5 there muft
be an End of all bumane vifible Government and
Laws for the externalOrder and Polity of them : That
if God and Chrift have the fole Authority to make
Laws for the Direftion of the Heart and Confcience
in Matters of a Morzl and Religious Nature; no
other can have Authority either to execute thofe
Laws, or to make Laws for the Direction of the
external A&ion in Matters merely of a Civil Nature.
And infhort itisto fay, that if there beany Laws
and Government meerly with relation to the Af-
fairs of the other World, there can be no Laws and
Government merely with Relation to the Affairs of
this World.  All thefe Abfurdities are contain’d in
Mr. Law's Confequence and Quezffion from the Bifhop’s
Argument, The Truth of the whole, plainly g
N .
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No body hathany FurjsdiFicn or Autbority either in
the Kingdom ot God or of Chrift, wherein they them-
felves 1mmediately rule over the Hearts and Comfei~
encesof Mcn. God rules by the Law of Nature, and

Chiift by the Law of the Gofpel ; And no bumans
Authciity whatfoever can interpofe their Power eis
ther to addorto dimnifb any Thing from thefe Lawss
or to punifh any for thofe Breachesof them, which

- only rclate to the Heart and  Confcience 3 os take

Ccgnizance of any Principles or Pratices founded
on them, which aremerely of a religious Nature. And
thus God and Chrift are the Jole Lawgiversin their
Kingdoms, The Gc[pel is a Law of Cbriftian Faith
and Practice, whichentirely relates only to the Mind,

- and Confcience i and no humane Authority hath

any Thing to do there. Bat fince the public Profef-
{ion of the Gofpel cannot but be attended with many
eater nal ritual Circumftances, merely relating to Or-
der and decency of A&ion, about which Chrift has gi-
ven no Laws; he hath left thefe to bumane Decifion
and herein humane Autherity is properly concern’d.
The Law of Nature, isa Law of Faith and Practice,
which not only relates to the Heart and Confeience,
but 21{s to the common Rights of Mankind, which
iray be preferv’d or hurt by mutual Practices. All
Principles and Pra&ices founded on this Law, or
relating to it, which regard only the Confcience, and
interfere not with, or violate the Property of others 3
of thefe God iscnly the ¥udge, and hath appointed
a Tiibunal for the Tryal of all fuch in_another
State. But for fuch as difturb or hurt the Rights of
others, and thregten Confufion and Deftruétion to
Scciety, and forequire immediate R eftrainits and Tem-
poral Puniftments ; with rcfpeé to thefe, God hath
Ieft Man to his own Defence, and to confult his own
Sefcty 2ginft them, by fach Means as he fhall think
neceflary :  And fo the annexing Temporal Rewards
and Peniftmients to the Lawsof Nature, becomesa
Part of bumane Jurisdiftion, and a Branch of Man’s

' ' Authority
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Authority. And further, fince Abundance of exter-
zal Circumftances and Actions in themfelves indifferent,
have a Relation to the well or ill-being of Society,
and God hath interpos’d no Laws about thefe ; thefe
2lfo come within the Jurisdiction of humane Authori-
ty, and God hath given Men a Right to make Laws,
and enforce them by Penalties about thefe Things.
Thus God and Chrift exclude all humane Authority
out of the Kingdom wherein they themfelves imme-
diately rule ; and yet have left Room enough for the
Fxercife of bumane Authority within a Province pro-
per torit, '
I fhall leave the reft of Mr. Law’s Book, about
- Prayer, &c. to be compar’d with the Bifhop’s Anfwer
to the fuft Letter of Dr. Snape. '

FINIS.



